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BOOK THE FIRST. 
FIRST CHAPTER. 


: 


The Commentator's (Srikanfha'sJ Proem. 


'ram? 


*• Let us bow unto that Loving Lord (Siva) 1 
Universal Spirit (Paramatman), Who is eve.r alive with Lif^ 
^t), Light (Chit) and Love (Ananda), Who is quick wi'^ 

1 It is obvious that under the guise of the above~§loka7The~C-’ 

^entator is really repeating the hallowing Prasada-Mantra the 6 
Pahchakshara, “ Om-namasSivaya ”, The word,« Mantra is qxd! * S 
niananam trariam yasya* (=That, the meditation of Which f ^ aS 
shield), the word, ‘Prasada,’ as ‘ prasada sambandhi ’ , 0rms * 

divine Grace), and, hence, the expression, ‘ Prasada-Mantra * as 
prasada-janakam mantram ’ (=a mantra which brings in the C SVara “ 
God). This Prasada-Mantra is the Panchakshara «the five !^ Ce 
(=the five impcrishablcsy 4 letters * being the mystic symbol for th & 
perishable factors” of the Divine Dispensation), The Pafichn 
^gain, is of tliree sorts, viz., sthula, sukshma and karapa, “ 
mto these devolving respectively on the “ sacraments ” (dlkshaM t 10nS " 
samaya, visesha and nirvapa. The variations in the Panchak h as 
^e said to be brought about by a trans*30sition of the * letters * ITla y 
^he sthula-pauchakshara, to which Sakantha is giving utteranc^^^* 
a bove sloka, has efficacy in the removal of the species of <* Ce ln *^0 
known as “ Tirodhuna-inala ” (=“ obscuring darkness *’) anc j . 0rru Ption •• 
the soul fit for Divine Grace, while the two other variations viz renc * er iiig 
and karapa, are respectively competent to make of the soul. * ^kshma 
a nd a 4 Sivanandabhogin \ Says the Suprabhedagama;_, a ^ u kta * 

fen^g^r: l 

« The specific spiritual efficacy attaching to these thr 
Panchakshara is explained in the Agamas by a detailed cons'H ^ ncis of 


r ^tion 


of 
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4 Saiva-bhashya [Adhy. I., Pad. i. 

Self-Consciousness (Ahampadartha), the sole Redeemer of souls, 
Whose Name is Glory (Om)! ' J 

meaning of their component * letters for a note on which the 
r.’s referred to the Introduction. 


.t..inava is known as the mantra-raja (= prince of niantras) and con¬ 
sequently its “ initiation ” can be attempted only when there are “ signs ” 
of approaching or actual “ paripaka ” (=“ ripeness ”). The same should 
be said of “ Haum ”, the Panchakshara-bija, the prasada-maha-mantras 
evolving therefrom consisting of from three to as many as sixteen kalah 
according to the averments found in the various Saivagamas. 

* The mystic syllable, “ Om ”, is regarded as the essence of Divine 
Glory. It is usually rendered, ‘Amen/ though it means a great deal more 
m a spiritual and mystic sense. It is ‘ The Voice of Silence ’ of the 
European mystics, and corresponds to ‘the Word’ Which was “In 
Begmnmg ( GoS pe] of Sf j j j ;) A potion of the Vatujagama 

; e1olVr tedt0a m ^ s ^ c exposition of “Om”. The translation of 
namah ’ AnoT ^ follows the “vaya, “ aham-padarthaya Om 
• • Another anvay a that is sometimes adopted is, « Om-padarthaya 


th« sloka attempted a i,. , 

Another*' VS 

ah am namM-» /i is sometime.? *.*v*~ f — b 

that emanated fe ma kar ° mi ) ”=I bow to the “Assemblage of Lights 
- two of expw 6 B ° SOm “The One Light”. This ^-resa word 
fajyasiddlii”—<i'r h I0 T n ‘ According to the Agamanta, Siva-Jnana v a 

z ^ r: of the ***» ° f 

^Ued to ‘reveal’ g.^^passion for the ‘ corrupts ^ ^ ^ ^ 
Am^-devas (== « Xhe Accordingly He ^ Lamps of Fire 

(i ^‘ng before the Thrn -• PmtS ° f G ° d ? (ter His own image, and 
revealed ” to each of n ^ ’ CP ^ ev ‘ ^ i ? that is, gave each of 
them “one” 0 f « Xh * hem 1 “ tfthe ” of S”. The “revealed 

°f Siva-Jnana is thus\i ? ° f the Kin S dom of ' ... “The Ten Spirits 

Of God ” to whom the -’ 6 L °f WKoSe 08X06 a were the Atmajah (=“be- 
gotten of the loin," reveJ a&>n ” was made, by the names. 

Pranava, Suddha 'T“ 0Wl1 s «»”} of the ^ d made His “Ten 
Spirits’’after Dlpta and so on. As ** His Grace became the 
** ls . own iniao-e ” and as they y ^j ea ven which, ut 

joint-possessors of « X) , T . ° ’ , kingdom of G f Fire burning 

*•»*** warnS^T °L „?»tS ** ?"J,ht and 

-££%■***£* 
h rest, as iDdistinguj shable from the Lord; 


Hence- 
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Proem.] 


srIicanti-ia's prayer for grace. 


2. All-Powerful is that Gracious God (Siva), the Supreme 
Spirit, the Highest Truth taught in all the Mystic Scriptures 
(Agamas), on the panel of Whose Light (Sakti) all the world- 
systems stand painted as so many views. 3 

3. May the All-Blessed Lord, The Most High (Paramat- 
man), grant unto you Spiritual Discernment ! He, on Whom 
all this Universe of Spirit (Chit) and Matter (Achit) hangs! 

the meaning-of-the-symbol-“ Om ” (Om-pada-artha) is in a deeper sense 
“ The Ten Spirits of God,” the symbol “ Om ” being God Himself, and 
its “ meaning ” which is its “ own and true product ” being “ His Amsu- 
devas ” (=“ The Ten Lamps of Fire burning before the Throne”). The 
above interpretation finds its support in the following Agamic passages; 

imrgswm I 

*33^'+ I <^iJ I up 1^ K d 1 : II Kirapagama. 

rnTTcTcWoil^l'-Kd. II 
WUM^Ih^fRT gf-nWrJTM-r-il'TH I 

II Svayambhuvagama. 

* cf., the following verses from the Diptagama:—• 


5TTft.RMlN3RIHrlH. I 

The point to note here is that the 1 nikhila-jagajjala *' i s D 
Isvara’s ‘ nija-sakti-bhitti \ The above verses from the Diptagama ^ ° n 
probably furnished the ideas to Srikantha for the stanza unde 
ment, distinctly declare that there is no difference between th C ° m ~ 
and His Light (=His Chit-Sakti) on the foundation of ^° r< ^ 

prapaficha is built. But just as there is a wide difference bet^ 1 
wall (adhara) and the fresco thereon (adheya), so also j s ^ ^ Veei1 a 
fundamental disparity between the material (upadana) and i nst lere a* 
(nimitta) causes of this universe. The one is jada and the other^^^ 
As the Diptagama says, the Lord’s Sakti is of two sorts, Chit n ^ cIlii * 

* nd Achit 


Jf 
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6 §Aiva-bhashya [Adhy. I., Pad. £ 

4. Obeisance to that Loving Teacher,* the Ready Giver 4 of 
Spiritual Freedom (Kai valya), the Ordainer 4 of the manifold Mys¬ 
tic Scriptures (Agamas), Whose Name is Refulgence (Sveta) 4 ! 

5. 6 Srlkantha’s great Commentary on Vyasa’s Holy 
Aphorisms is conspicuous by its terseness, melody of diction, 
and deep spirituality. 

6. 5 This Aphoristic book of Vyasa, the eye to the spiritual- 
minded for beholding God, beclouded by earlier interpreters, 
is now rendered limpid by Srikantha. 

7. 0 This great Commentary will be prized, as a precious 
treasure, by such noble spirits established-in-God (£iva- 
mshtha), as delight in inhaling the balmy aroma of the mystic 
quintessence distilled from all the Upanishats. 

and both inhere only in Him. Hence Srikantha’s meaning is that 
God is the moving, efficient or active cause of this universe, His Achit- 
Sakti (Jada and Adlieya), the material cause and His Chit-5akti (Chit 
and Adhara), the instrumental and supporting cause. In other words, we 
may say the Lord evolves the universe out of His Achit-Sakti and plants 
it on the rock of His Chit-Sakti. 


4 These are apparently mots a double entente , and the translation 
given above applies them to the Lord Himself, following the authority 
of the Svayambhuvagama: 


11 

The other application is to SveUchurya, Snkan(ha's Jiiana-Guru 
(=Spiritual Guide), on the strength of the concluding verse of the P rt ^ s J^ 
Commentary. In that case, 1 Nanagama-vidhayine * would mean ^ ^ 
settled (by his spiritual knowledge) the canon of the various Afc^n ^ 
‘ Kaivalya-kalpa-tarave * would be=‘who showed without r . be => 
path-way to Spiritual Happiness and “ Kalyana-gurav e 

4 beloved teacher*. devoted scribe. 

* Verses 5-7 are apparently later insertions by invert the 

Some ITS,”,he Soneh.it X,x. omi. 
order of Verses 5 and 6. 
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Saiva-bhAshya’s Scholiasts. 


7 


Glossographical Extracts explanatory of the 
BhOshya-kiira 's Proem . 


TRANSLATOR’S NOTE ON APPAYa's SIVARKAMANIDIpikA. 


in 


The great work of which portions are translated or summarised 
the following pages is known in Sanskrit as Sivarkamayidipika alias C- *- 
dityama\tidipika (=The Refulgent Lamp of the Lord), which is an a 
itative and elaborate Scholium on Master Srikan^ha’s magistral ?° r " 
on Badarayana’s Brahma-Mlmamsa (==Sanraka-sutras =Vedant a ~ 1 ^ a 
Uttara-Mimamsa-sutras). There are also other scholias on Srd-a 8 ^^ 5 
Saiva-Bhashya, ^such as Nija-guna-siva-yogin’s Taruvaji , HarLT^ 3 

sivacharya’ s 6 Srikayiha-bha$hya~mna*tha and Brahmavidyadhvan 
Vedanta-sarvasva^iva-darpava and the rest, but they are hard to * ^ 
even as fragments. Appaya, the author of bivavkamaridipika ^ pl ° cilre 
way, the spiritual disciple of Snkaptha the Master, and his fi ndi ^ ^ a 
reverenced by the followers of the Master and Sri Sankaracha lngSare 

As it is transparent that Appaya was a contemporary of Chinnab^ 
Bha{{oji Dlkshit and Aurangazeb, the Moghal Emperor, th e 0inniaTl > 
difficulty in fixing his date. The extreme limits of his time^iiJu^ 1S n ° 
down at from 1587 A.C., to 1659 A.C. He was a native of Ada * ^ PUt 
in the vicinity of Conjeevaram (— Kaiichtpuram). The particular a ^ Pa ^ ani 
from Sivarkamai^idipika regarding his father and grand-f t S .^° ane d 
corroborated by those found in his Siddhanta-USa-sangyaha, as \ v ^ are 
the NilahafjtlM-vijaya written by his brother’s grandson. C ^ as 


in 


As to how Appaya came to write the present Schol* 
is a story preserved in tradition. One night he went to sle^ ^ ere 
in a dream, he was greeted by the Lord in His forn^ Wh ^n, 

narisvara (one of the Lord’s sakaja forms) and asked to c 
gloss on the Master’s Bhashya. The next morning, ] le ° rn f > °se a 
Went as usual to the Court of the king Chinnabomrnan, ail d 

e Otherwise known as Sudarsanasivacharya, and^author^ ^ 
v eda*tatparya-safgraha alias Sruti-silkti-mala. ° f c hat Ur _ 


CC-0 Kashmir Research Institute. Digitzed by eGangotri 











8 


Saiva-bhashya 


[Adhy. I., Pad. i. 


uc jj puzzled, of course, over the previous night’s incident. As soon 
ns he stepped into the royal chamber, almost the first words that fell 
from the Icing’s lips were a request to Appaya that he might anno¬ 
tate the Brahmasutra-Bhasbya of the Master. The curious coincidence 
of the two appeals strengthened Appaya’s conviction that the hand 
of God was working behind both. To this circumstance, Appaya 
makes a touching reference in verse 12 (q.v.) of his Introduction to 
™ ie "sivarkamanidipik^ 

Jn the course of his Scholium, Appaya quotes unreservedly from 
pura-nas, Itihusas, Saivagamas and what not, not to mention the 
various sections of the Vedas including the Upanishats, and in a number 
Va caS es it is no easy work to trace the passages to their right sources: 
° d especially is this the case with his quotations from the Agamas, 
a vbich he never indicates as such; beyond the fact that they are 
"notations, we cannot be sure of anything else, and in many instances 
qU have to conclude that the Agamas are drawn on, solely by apply- 
i^g the test of elimination, and by the subject-matter of the excerpts 


involved. 

a’s style is by no means easy to English. The inordinate 
sentences added to the dignity and the highly spiritual 
Jength ° 1 themes handled, must surely try the ingenuity and 

character j still, the translations and summaries which 

r hZ make an honest endeavour to dress the Sanskrit ideas 

in a passable English garb Agamanta to know that 

It might interest Tamil students J* uM .fa 4 iy am (=• The 

Sivajnanayogi, the reputed author of theDty “* , (= < instruction 

Magistral Tamil Commentary’) on the inspira tion from 

in the Knowledge of God’), draws his «-*£*£* ^ issues of 
Appaya’s present work, when grappling with the 0 

the Saiva-darsana namesake of Appaya s, 

A very recent and, ...many ways, „ a „e prominently 

icn mention in this connexion, as tus w Schrader 

deserves also of E Scholars by Dr^ u 

been brought*^! - a God-filled 

translation^the^ comme ntary extant on 
tmm A in the Kauravagama. The grcate e „ c y C lopsdic 

sermon found * . g by $ ivagra _ y ogin, and it is 

^vTof^S^ 0 ’ and> henC6 ' SPirkUal l0re ‘ 
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Proem.] 


appaya ’s prayer for grace 


in his “A Descriptive Catalogue of the Sanskrit Manuscripts in the Adyar 
Library (Theosophical Society), Madras”, published in 1908: This junior 
Appaya was a worthy descendant and follower, in most respects, of the 
senior, and inculcated in his works (largely commentaries on both the major 
and minor Upahishats) the so-called “ Anubhavadvaita System”, allied to 
the Agamanta, of which more anon in foot-note 12. Dr. Schrader writes 
(Preface, p. vi), “Appayadikshitacharya or Appayasivacharya was a Brah¬ 
min of the Tinnevelly District who composed a very large number of Sams- 
krit and Vernacular works and died in Naranammalpuram only a few years 
ago (1901). He is the founder, or, as he would have it, the renewer of the 
Anubhavadvaita system of thought which is a synthesis of the princi 1 

Vedantic systems and is based on Gurujnana-Vasishtha-tattvasarav 

and on Dakshir.amurti’s Brahmasutra-vritti with its commentary 
Appayadikshita, the well-known author of Siddhanta- lesa-sangraha ” 
this ‘commentary 1 of the senior Appaya is known as ^dhikayarja-kaTichuk 
It may be added that Appaya was bom at Pattamadai in 1835, and att * ^ 
his paroksha-jSana in his 24th year, and his aparoksha-jilana (==‘111 • 

nation 1 ), in his 28th year. 8 Uni *~ 


APPAYA T S INTRODUCTORY VERSES TO HIS SIVARKAMANIDI 


Bow to 


[ PIKa. 

that Benignant Lord (Siva), the Consort 
Gauri, He Whose neck resembles the colour of 7^ _ 

He of Boundless Power, and in a corner of Whose B * 
as those that understand the Word of God ( Agamas ) 8 9 10 1 
the whole of this Universe floats. ° VV| 

8 The Theosophist , March, 1903, p. 358. — 

9 This is the name of a tree, of deep-blue colour. 

10 The Agamas called variously as Divyagamas, Saivag anias 

are an enormous literature, in extent and magnitude, cons' V * etC ** 
mystic treatises dealing with the culture of the soul as pr T 
to “seeing God”. In a general sense they include the \J 
which have for their aim the para-vidya so far as it can be ^ >arus ^^ts 
from the plane of the intellect. But Agamas per se are ^ e ^° Ull ^ e d 
eight standard books ( = Mulagamah = Agamamulabhedah) e tW f nt y- 
devoted to the Mystery of Godliness, and form the real ° Us * v ely 
2 Ke * s of the 


CC-0 Kashmir Research Institute. Digitzed by eGangotri 







IO 


SAIVA-BHASHYA 


[Adhy. L, Pad. i. 


Kingdom of Heaven 1 *. The total number of verses in these twenty-eight 
Saivagamas differs according to different authorities. It comes up, in the 
opinion of Nija-guna-siva-yogin ( Vivckachintamayi , Book II, § Agama- 
sahkhya), to 20,100,010,193,844,000, and, in the opinion of Sambhudeva 
( Saivasiddhav'tadipika ), to 280,000,000. A much higher figure than that given 
by Nija-gu^a is to be found in Va.tu]ugama, Kamikagama, Karaijagama 
(both purva and uttara) and Suprabhedagama, although these Agamas are 
not uniform in their estimate. The Tantras contemplated by Bhattayajnes- 
varasarman in his Ayyavidyasidhahara (Chapter IV, pp. 159-162) have nothing 
to do with the Saivagamas; nor those mentioned in the Varnakesvaratantra, 
as they are “ Kaula-marga-pradipadaka " in the words of Bhattayajiiesvara- 
Sarman. The true relation, to the Saivagamas, of the five-fold Samaya- 
charatantrajpi (to wit, Vasishtha-samhita, Sanaka-samhita, Sanandana- 
samhita, Sanatkumara-samhita, and Suka-samhita), specified in the Arya- 
vidyasudhuUra as 1 vaidika-margam anurudhya sri-vidya-pradipadakani is 
to be found discussed in the Introduction. And each of these Mulagamas 
graduated text-book of spiritual instruction, divisible into four sec- 
,S * aS ff 0 gdas,) viz., Charya-pida, Kriya-pada, Yoga-pada and Vidya-pida 
tions ( » corresponding in a sense to the four-fold division of 

( = Juana-p a (^Samhita), Brahmaua, Aranyaka and Upanishat 

each \ e u, two padas of the Mulagamas are exclusively 

(= Vedanta). « me thods” and “effects" (=“ fruits”) of attaining 
devoted to the ^ (iIUumination "). Again, each of the twenty-eight Mula- 
“ Sanctification ( ^ ujsgamas connected with it, which are either of 

gamashasanum of the Malagarnas, or “inter-chapters” or 

the nature of su - and which> s0 far as known, deal mostly with the 
pendants added the are Mrigendra, Paushkara, Siva- 

]r,.jia-pida. Such. TJle tQ [ al num ber of Upagamas (=Agamo- 

dharmottara and the ' tQ Kamikaga ma and Karapagama (uttara), 
pabhedah) is 207, ac . _ £/U9a _ The verse s, all told, in the Upagamas 
and 198, according «> tQ Karat , agam a (uttara). In connexion with 

aggregate 2 ° 7 .°°° w bich are pre-eminently the books of Light on 

the subject may be out ot place. TnlochM*. 

the Path, » -t^,anta-Sarava]i (charyaj>ada, w. 3 et « 7 -) > - 1 ^ t>U ^ aS ,. 
siviicharya’s S» ^. ntaoia)? i (dvitiyaparkhchhcda, § § agama-bhec a * 


yogins Vivek a un^_ s . ddh . ntaDipik . (§ Siddhanta^M^ 


Sambhu (TaMAra^kr 
gama ' 
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SUB-DIVISIONS OF §AIVaGAMAS 


ii 


I think of that Benignant Lord (Siva) Who, during his 
samadhi \ was somewhat put out of temper, on seeing Madana , 
at a distance, priming a mohanastra on a bow stretched up 
to his ear, and Whose head is covered with braided locks 
shining like so many strands of flame. (2) 

I do respect to the memory of those Yogacharyas * * * * 6 7 8 * 10 11 * 
who were avatars of an amsa of Isa and who pursued the 
traditions of the Maha-P asupata-Jnana. 13 (-3) 

passim);Karanagama, both Purva and Utiara, {Tantravatarapatala, passim); 

and Suprabhedagama (Kriyapada, Taiitravatarapatala , passim). 

The following is a complete list of the twenty-eight Divyagamas :—. 

(i) Saivic (“ God-Taught ”). 


1. Kamika. 

2. Yogaja. 

3. Chintya. 

4. Karana (=Karai?a). 

5. Ajita. 


11. Vijaya. 

12. Kisvasa. 

13. Svayambhuva ( = Svayambhu 

= Svayambhu = Svayam- 
bhuta). 

14. Agneyaka( = Agneya = Anala = 

Anila). 

15. Bhadra ( = Vira). 

16. Raurava. 

17. Makuta ( = Makuta = Mukuta). 

18. Vimala. 

ig. Chandrahasa (= Chandrajiiana). 


6 . Dipta. 

7. Sukshma. 

8. Sahasraka ( = Sahasra). 

g. Amsuman ( = Amsumat). 

10. Suprabha ( = Suprabheda = 
Suprabodha). 

(ii) Raudyic (“ Man-Realized ”). 

20. Mukhayugbimba ( = Mukha- 
bimba = Bihiba). 

21. Udgita (=Prodgita). 

22. Lajita (=Lalita). 

23. Siddha. 

24. Santana ( = Santa). 

25. Narasimha (=Sarvokta=Sar- 
vokta - Sarvottara). 


26. Paramesvara ( = Paramesvara) 

27. Kirana. 

28. Para ( = Parahita = Vatul 
Vatula—Vatula). 


For a further note on the Agamas and a list of the UnSrro 

see foot-note 16. P g * mas > 

11 These were “Walkers with God” whom the Lord “ transl „ 
(cf., Hebrews, XI, 5). They appear periodically in this world t 0 t 
people the God-taught methods of attaining Spiritual Freedom 
Editor (Mr. R. Halasyanatha Sastrin) of the Sanskrit Text of 
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SAIVA-BIIASHYA 


Adhy. I., Pad. i. 


Sivarkamanidipika (Bharati-mandiram Sanskrit Series, No. i, Nirpaya- 
sagara Press, Bombay) explains in a Sanskrit foot-note that the reference 
to Yogacharyas in the plural points to none other than Srikantha, the 
plurality being introduced for the sake of courtesy. The explanation is 
obviously due to ignorance of the Agamic Canon and the history of its 
appearance and preservation. The steinma of Yogacharyas of whom 
Svetacharya was the earliest and the best-know'n (cf., Srikaptha’s prologue 
and epilogue to his Saivabhashya) is found in Nijagupasivayogin’s 
Vivekachintamani (dvitiyaprakarana, §yoga-pada-prarambha)and Siva-maha- 
purapa, Vayusamhita, Uttarardha, X, w. 2-6. The disciples of these 
Yogacharyas are catalogued in Kurma-purana, Purvardha, LIU. And the 
number and names of these Yogacharyas together with those of their 
disciples are to be found en masse in Laihga-purana (Purvardha, VI, w. 
1-3, 7-10 and 30-55) to whose complete enumeration the Siva-mahS-purana 
(Vayusamhita, Uttarardha, IX, vv. 51-53) itself alludes. The Yogacharyas 
were twenty-eight in number, while their disciples were a hundred and 
twelve, as each Yogacharya had four disciples. The number of the 
Yogacharyas has a correspondence to that of the Saivagamas, and the four 
disciples of each Yogacharya recall the four padas of each Agama. Yoga¬ 
charyas were all Samyakdarim or « Knowers of God They were also 
1 nown as Vaidika-pasupata-yogacharyas or Maha-pasupata-jnanacharyas 
, V . 0 (- their direct knowledge or living gnosis of the “ Kingdom of 

in \ ie " w hole of Chapter X, adverted to above, of the Siva-maha- 

Hea'en song of their praise and glories. It must be noted, how- 

purana, s o num j, er of them are mentioned by name as Brahmavadins 
eVCr ’c t 1-ers about God-head, because they saw" [cf., Matthew, V, 8.] ) in 
(=<‘Spea' upanishats as Prasna, Muncjaka and the rest. Hence it is 
such mag* ^ «Apostles of God ” of the Vaidika-Maha-Pasupata 

obvious tha the Aupanishadic tea chings, and the -key” to their 

Order fully ( _\. etation is to soug ht in the Saivagamas. Fuller 
correct ,n dicier this head will be found in the Introduction. The 
informati 01 pauranic passages severally referred to. 

following are ^ ^ ^ ^ ^ 

f^lM II 

Laiuga-prana, Purvardha, VIJ, 
W. I'd- 


[As 


noAxSr; v II 


j 11 


5W? gtWOTfppn: 1 
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yogacharyas and their disciples 


13 


[As to who are Yogacharyas, and how and when, they and their disciples 
and others, appear:—] 




«4ldiacmiMci'IT fcimi'rHtjqcii: I 

#ipgrwr^cTnjRi <Tdifa^§y.wd: 11 


cT^rmnS^i^ 5*pEnr.5mnFrr: 1 

^;ptTiTciin 4 3 ^r<--ti | j|iN' 4 r: 1 
%-nwi''iit*i u ii < yff ^idMig^Mcn 11 

Ibid. vv. 7 - 10 . 


ii. [A Hundred and Forty Initiates (28 Yogacharyas and Their 112 


Disciples):—] 

3 n%%cT:^Hjs:: g,oi<m^ixi' 4 T 1 
§|T^:^<nk^ ?'tTn^iyHdTiRT: 1 
sRrm^'ii rfsicTJTT MJni^Rpii^d: 1 

ntcTO^iawi W Id, ddpRmrid: 1 
5 R# 4 tjriT'W gfT^Tgifi?rao?«[i^ 1 
5 T£mT 5 WfT 3 «i ?TWBm?JnRir I 
M^H.i'TgPc^r ^gofra^pj \ 

»i^? 5 i 5 U 3 Fig^: i 
%drW'd<tt*<I'tMirtiUf , FmcH ; T: I 

qtiiwiaracTHi q 1 

sqratsragfdiigT 1 

mJr^Lwrt^r^Tr: 11 

Wr.^dfW^M %cn^^[HHT%T: 1 

jpjwsrawj ^= 5 nT-.%cTnrervp , 

ftrowiqdm: 1 

qjg-.fFIcfW?:^ giTtmqTJUFFII | 

5 tfIl|T 5 T^ I 

gqrfdigfq«i 8 T qwlmfiffd 1 
^fq^^rgn:^ crqtq2ira#gH: \ 
Mi^^swfTwfr 'WTc*rqmtt 3 rfl: \ 


q^RR-SRPTSI qm^ifiUww 1 
q^J^qhqq: | 
c 5 ^P?T«icFl*I c 5 W?^^Ti ; > 

drfafrAwi^n 1 

gfrivdgifa'-iigvd ^iifiTfdWf:: 1 
-^4 Mdl’I^FlfcTI 1 
Mrddinm^N^: 1 
vnsRa^dddi^T: \ 
ffT^qdDI'.'+,Ui^r ?.RTTf<£'.t d'dT | 
gqgqqfrfisht. T^r.Traqwt: 1 
3/^r?T?wit*Tf'p^ "-hodI'ljUMd^p’F | 
^idingwif^ ^tci'Ld.tciMiidfvT: i 

5 iif? 4 i%«^ 5 i^ g^rasiTgg: ( 

fWdqudT^K: \ 

-^;t.ITd<ldVdd qr> ^'hlfjJPa?,RFf: | 
3 c 5 pq^TTTR^ \ 

Ri^ittdciqfTRTid: gqT^tg*ro%ng ( 
msra^gTqsr. sinwiwn; » 
HdMTgqditfgar. ^WSWdfdHix: \ 
rasn:uT 5 Rqi^dqpicra>^^i ; ( 


Jpf 
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^T^-.r^iHi'crt- T^’.MR'-hiiTtdi: i 
VpT'.TOTTcT'-^d: I 


ddipncTtWT ^yi^IrtdlfjjrlK I 
W-TT^'WlsW TOWHJM II 

Ibid. vv. 30-55. 


iii. [Lainga-purupa's account of the cyclical appearance of Yoga¬ 
charyas and their Disciples and others, referred to:—] 


Rl t 4 T a =<( 4 K'.^ 5 ’T§l : ira'. I 

iv . [The 28 Yogacharyas:—] 

5 fft 4 ^pm 1 

gqt?/#ficm cPTNJfJRrgft: 1 

jfPfrfsjggraitfr f^ratrw:^: 1 


rPft 1 

WJWfltftfaRT WlMId-rlMlfactr.ll 
Siva-maha-puraw, Vuyu-samhita, 
Uttavardha, IX , w. 51-53. 

^T^feT^rTcPTT l 

3 ^Tiq^fci^ 4 lcil ^r^l^^r.^RTci: n 
Ibid. X , w . 2-6. 


v. [The 112 disciples of the Yogacharyas:—] 

^T^TcTFT^ 5 v#F: % 14 tePTT I gfa2J#NTf* I 


gy# 5 g^^ i 

fPTTORTiT^*^ cPlddh^d: II 
z&iZfzmjwn y«iuHRR|) jifi: i 
pTmftriTT%? II 

> 5 RW:^l 5 r t: l 

^I’i^fsKdiyfd: il 

gTTOTsmsj i 

^rqPtrjfir^: ^IWW-^r: || 

* ws,,,rn,,:: 11 


cf,^ i ?rigsii'ii'^4 x^d'iTS’d'jg^ici: ii 
H^dMI-IW 1-1*1 I 

^jni*J'-gT , TT j UT: u 

flpnprnr: 

s ^t^T#I^r WTTT.'ficTW'TT I 

ii 

5^-fsTrSWdTJ^ ^TT'^tirjg: ll 
j5P5: TFnm- i 

^ii^Tuhi^pIst: 11 


3 ^pn?: fWTO ‘ 

iPT*i M 

Kur»t(i-pttrtina, Purvardlta, Chap■ 53 . 
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M AH A-PASUP ATA-J NANA 


*5 


13 Maha-pasupata-jnana is intimately associated with the Vaidika- 
pasupata-vrata ( = Atyasrama-vrata = Sirovrata) or Vaidikavirajadiksha 
mentioned in Atharvasiropanishat, Mundakopanishat, Analagama and 
Sivarkamanidipika (on Sariraka-Sutras, III, iii, 3). This Viraja-diksha 
is alluded to in the Saivagamas, as Mauira-Samskara-LHksha (— Jrianauttan- 
dlksha=Nirvana-diksha, culminating in the so-called 1 Acharyabhisheka ’; 
see foot-note 1). The whole subject is luminously dealt with in Siva- 
maha-puraija, Vayu-samhita, purvardha, XXIX, and in Skanda-purana, 
Sanatkumara-samhita, Kajika-khanda, XXXII. The Maha-pasupata- 
jnana inculcated in Siva-jnana-bodha of the Rauravagama, in the 
Jnana-pada of Sarvajnanottaragama ( = Sarvottaragama = Sarvoktagama) 
and in Devyamata (an Upagama of Chandrajnanagama), is the crown 
of Maha-pasupata-yoga (=. Dhyana-yoga = Jnana-yoga) contemplated in 
the leading Upanishats and the Vedanta-sutras. The distinction be¬ 
tween Srauta-pasupata and Avaidika-pasupata is well exhibited in 
Kurma-puraua, Uttarardha, XXXVIII. Appaya also refers to this dis¬ 
tinction in his Siva-tattva-viveka . A list of initiates who attained to 
fellowship with God by means of Vaidika-pasupata-vrata, is seen i n 
Skanda-purapa, Kajika-khanda. Rama was an initiate of the Mahu- 
pasupata order, and a detailed account of his initiation as far as can be 
made known to^the laic can be seen in Padma-purana (Anandasrunia 
Press, Poona), Siva-gita, HI. Krishna was another initiate of the same 
order as testified to by Mahabharata, Anusasana-parvan, XIV; Siva 
maha-purana, Vayu-samhita, Uttarardha, II; Skanda-purana, Sapka 
samhita, Upadesa-kanda, LXXX, w. 63 and 64; Kfirma-purana, Purvardha" 
XXV; Skanda-purana, Sambhavakaiicja, Chidambara-mahatmya, XXIV* 
vv. 34^and 35. Susila was a third initiate, for whose Illumination tl * 
great Svetasvatara (after whom the Upanishat takes its name) himself \ & 
responsible; an account of Susila’s initiation is given in Kurma-pur^^ 
Purvardha, XIV; Saura-purapa, XXVII. We may also mention Prabh-’ 
kara as an initiate of the Maha-pasupata order, and refer to Skanda-pur" 
Sanatkumara-samhita, XII and XIII, for an authority. The Maha 
pata Order still holds the field of Indian Mysticism as the God t ^ 
fraternity in the world. The Western Rosicrucians are allied to^^^ 
Parada or Rasayana section of the MahapaSupatas, and thus 
right track, though of a lower grade. The order of Anubhavad ^ 
whose chief scripture is Vasishtha’s Tattvasarayana and Whose^ 1 ^ 1 ^ 
exponent was the Junior Appaya (cf. p. 8 ante , ad finem ), the authoT^f 
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I reverence again my paternal grandfather, who was well- 
known as Acharya Dlkshit 13 from the confines of the Snotty 
Mount down to the Sctu y and who was ever plunged in the 

Anubhutimlniamsa, a great treatise on the teachings of that order, is 
considerably indebted to the Maha-pasupata fraternity for its insight into 
the modes of spiritual regeneration leading up to samyagdarsanam. It 
should however be remembered that the “ final keys ” of the Kingdom of 
Heaven are to be found only amongst the Maha-pasupata initiates of whom 
there are many living at this moment, in South India and elsewhere, ready 
to redeem men according to their fitness. The Tattvasarayai?a, in common 
with the bulk of the Upanishats and the Brahma-sutras, stops short at the 
Turiya-prai?ava-yoga. But the Maha-pasupata-jilana recognises other 
states culminating in ParamanandfivaSa-sayujya-sivabhoga, e.g., Jfiana- 
darsana, Paradarsana, Paravyapti, Parayoga, Parabhoga, Suddha parity oga, 
Jagratita, Paratita, Suddhavastha, SukharQpa, Sukhatita, Sivaprapti, 
Paramanandadarsana, Paramanandayoga, Paramanandabhoga and Parama- 
nandadliikya,* a description of these and other states and their relation 
to the teachings of the Vidyapada of the Agamas and to the Para-vidya 
of the Upanishats, as far as it is possible to desciibe them, will be found 
in the Introduction. 

13 Appaya’s paternal grand mother was in a sense a convert to Saiva- 
darsana from Vaishravaite ranks: Appaya was the son of Ranga-raja 
who was the son of Totrambi and Achan Dikshit : Totrambi being the 
second wife of A chan Dikshit and born of a Vaishravaite family. 
Totrambi’s father was Ranga-raja, a staunch Vajshnavaite. The Acharya 
Dikshit referred to in the present verse is only A chan Dikshit, the husband 
of Tofiafcbi, the Vaishravaite lady. The Srirargarajamakhin of the 
following verse, is Totrambi’s SO n, Ranga-raja, who simply assumed his 
maternal grand-father’s name. Appaya was a Sama-vedin and a 
JBharadvaja-gotrin. Here is an analysis of Appaya’s geneology 


Ranga-raja (Vaishravaite) 

Totramii ( Vaishriavaile) = Achan Dikshit (Sa.va) 
Ranga-raja (Saiva) 


Appaya (Vaidika-mahS-pasupata). 


CC-0 Kashmir Research Institute. Digitzed by eGangotri 







Proem.] 


AGAMIC DOCTRINE OF ADVAITA 


17 


sea of joy in supreme Spiritual At-One-Ment (Advaita); He 
was in every sense my preceptor. (4) 

I bow down to my father Srirangardjamakhin l4 t the 
over-lord of the entire Vedic lore resembling the wise Scsha 
in magnitude, the Supreme Being by seeing Whom face-to- 
face, as those of sound spiritual understanding declare, 
one has done with seeing all sights 15 . (5) 

Since the doctrine of Spiritual At-One-Ment (Advaita) 

alone is the bed-rock of the Agamas 10 -the peaky tiers 

of the Vedic Mountains, the whole lot of Puraiias 17 and 
Smfitis 18 , and prabandhas like the Mahabharata and the rest, 
and since it alone strikes the thoughtful as the ultima tlnde 
of the Brahma-Sutras, even the gems among ancient Acharyas 
like Sankara, have upheld it. (6) 

14 See foot-note previous. 

15 All the attributes employed in this Sloka are amphibolous, 
applicable equally to Appaya’s father, and to Sri-Rahganatha, one of the 
Lord’s sakala forms, worshipped at the shrine of Snrangam. Compare 
also foot-note 4. The phrase Sarva-veda-sama-Sesha-budha-adhirajam may 
also be split up into two compounds, to wit, Sarva-vedasam and Asesha^ 
budha-adhirljam, meaning respectively “ graced with all knowledge " and 
4< greatest of the wise ”. But it is inadmissible, since the idea of Sesha 
as the vehicle of Sri-Rariganatha, is totally lost. 

10 Appaya here characterises the Agamas as the “ peaky tiers of the 
Vedic mountains as they are the greatest Jnana-sastras extant for the 
mumukshu. As remarked in foot-note 12, the bulk of the Upanishats stop 
short at the 1 uriya-pranava-yoga, the bhumika of which is known as 
Dahara-akasa-maha-prar,iava, where the soul is blessed with 4 Atma-darsa 
nam’ and nothing else. It is reserved for the Saivagatnas to reveal the 
mysteries relating to the other “spiritual triumphs” culminating in * Siva 
bhoga 1 (=** Advaita ' which is ananyatva or At-One-Ment between the Soul 
and God, and not abhinnatva). The true status of the Saivagamas as consti 
tuting the crowning edifice of the Hindu Mystic Scriptures is indicated *" 

o tn 
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Nijagunasivayogin’s Vivckachintaviani (pratbamaparichchheda, passim) and 
Sambhudeva’s Saiva-siddhanta-dipika (passim). As the cream of the Agamic 
teachings is, in the main, enshrined in many of the Upagamas, a list thereof 
is subpended, for convenience of reference, following the statement of 
Nijagui?a in his Vivekachintamapi, (dvitiya-parichchheda, §Agnmavisesha- 
vibhaga). For a tabular view of the lists of the Upagamas, in accordance 
with the various authorities cited in foot-note 10, the reader is referred to 
the Introduction. The number of verses added below, within brackets 
against the name of each Mulagama, rests purely on the authority of 
the Vatu}agama:— 


I. KStnikagama 

(100,000,000,000,000,000 verses). 

(i) Uttara. 

(ii) Bhairavottara. 

(iii) Narasimha. 


V. Ajitagama (100,000 verses). 

(i) Prabhutagama. 

(ii) Virodbhutagama. 

(iii) Parvatl-tantra. 

(iv) Padma-samhita. 


II. Yogajagaina (100,000 verses). 

(i) Vlgasirottara. 

(ii) Tarakatantra. 

(iii) Saiikhyagama. 

(iv) Santyagaina. 

(v) Atmayoga. 

III. Chintyagama (100,000 verses). 

(i) Suchintyagama. 

(ii) Subhagama. 

(iii) Vamatantra. 

(iv) Papanasaka. 

(v) Sarodbhava. 

(vi) Amritagama. 

IV. Karanagama (10,000,000 verses). 

(i) Karana-tantra. 

(ii) Pavana-tantra. 

(iii) Daurjanya-tantra. 

(iv) Mahendra-tantra. 

(v) Bhlma-tantra. 

(vi) Marapa-tantra. 

(vii) feana-tautra. 


VI. Diptagama (100,000 verses). 

(i) Ameyagama. 

(ii) Apratimagama. 

(iii) Apyagama. 

(iv) Asankhyagama. 

(v) Amitaujasagama. 

(vi) Anandagama. 

(vii) Madhavyodbhutagama. 

(viii) Adbhutagama. 

(ix) Amritagama. 

VII. Sukshmagama 
(1,000,000,000,000,000 verses), 

(i) Sukshma-samhita. 

VIII. Sahasragama 
(100,000,000,000,000 verses). 

(i) Atitagama. 

(ii) Amalagama. 

(iii) Suddhagama. 

(iv) Aprameyagama. 

( V ) jyotirbhavanagama. 

(vi) Prabuddhagaina. 
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(vii) Vibuddhagama. 

(viii) Hastagama. 

(ix) Alafikaragama. 

(x) Subodhagama. 

IX. Amsumadagama ( = Amsuma- 

nagama) (1,000,000 verses). 

(i) Vidyapurana. 

(ii) Bhaskaragama. 

(in) Nilalohitagama. 

(iv) Prakaraijagama. 

(v) Bhutatantra. 

(vi) Atmalankara. 

(vii) Kasyapagama. 

(viii) Gautamagama., 

(ix) Mahendragama. 

(x) Brahmagama. 

(xi) Vasishthagama. 

(xii) Isanottara; 

X. Suprabodhagama (30,000,000 

verses). 

(i) Subodhagama. 

(ii) Prabodhagama. 

(iii) Bodhankuragama. 

XI. Vijayagama (30,000,000 verses). 

(i) Vijayatantra. 

(ii) Udbhavatantra. 

(iii) Saumyatantra. 

(iv) Aghoratantra. 

(v) Mrityunasakatantra. 

(vi) Kuberesatantra. 

(vii) Vimalatantra. 

(viii) Mahaghoratantra. 


XII. Nisvasagama 

(i) Nisvasa. 


(10,000,000 

verses). 


(ii) Uttaranisvasa. 

(iii) Nisvasamukhodaya. 


(iv) Nisvasanayana. 

(v) Nisvasakaraka. 

(vi) Ghorasamhita. 

(vii) Susarikhya. 

(viii) Guhya. 

XII. Svayambhvagama ( = Sva- 
yambhuvagama) (35,000,000 
verses). 

(i) Svayambhuta. 

(ii) Prajapatimata. 

(iii) Padmatantra. 

XIV. Analagama ( = Anilagama) 
(300,000 verses). 

(i) Agneya. 

XV. Viragama (100,000 verses). 

(i) Prastara-tantra. 

(ii) Prasphura-tantra. 

(iii) Prabodhaka-tantra. 

(iv) Bodhaka-tantra. 

(v) Bodha-tantra. 

(vi) Amoha-tantra. 

(vii) Moha-samaya-tantra. 

(viii) Sakata-tantra. 

(ix) Sakata-tantra. 

(x) Hala-tantra. 

(xi) Vilekhana-tantra. 

(xii) Bhadra-tantra. 

(xiii) Vlra-tantra. 

XVI. Rauravagama (xoo.ooo.ooo 

(i) KaJadahana. v erses), 

(ii) Rauravottara. 

(iii) Kaumara. 

(iv) Ka)a. 

(v) Mahaka]a. 

(vi) Indragama. 
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XVII. Makutagama ( = Mukuta- 
gama) (100,000 verses). 

(i) Makuta. 

(ii) Makutottara. 

XVIII. Vimalagama (300,000 

verses). 

(i) Anantabhogagama. 

(ii) Akrantagama. 

(iii) Hriddahagama. 

(iv) Avikritagama. 

(v) Udbhutagama. 

(vi) Marana-tantra. 

XIX. Chandrajnanagama 

(30,000,000 verses). 

(i) Sthira-samhita. 

(ii) Sthanu-samhita. 

(iii) Mahat-samhita. 

(iv) Nandi-samhita. 

( v ) Nandikesvara-samhita. 

(vi) Ekapada-purapa. 

(vii) Saiikaragama. 

('iii) Nilabhadratantra. 

(ix) Sivabhadragama. 

(x) Kalabhedagama. 

(xi) Snmukhagama. 

(xii) Sivasasanagama. 

(xiii) Sivasekharagama. 

(xiv) Devimatagama. 

XX. Bimbagama (100,000 verses). 

(i) Chaturmukhatantra. 

(ii) Malayatantra. 

(iii) Mahayoga. 

(iv) Samstobhagama. 

(v) Pratibimbagama. 

(vi) Arthalaiikara. 

(vii) Vayavyatantra. 


(viii) Kauta-tantra. 

(ix) Triti-nila-kara. 

(x) Tulavrita. 

(xi) Tulayoga. 

(xii) Kuttimatantra. 

(xiii) Sarva-sekhara. 

(xiv) Maha-vidya. 

(xv) Maha-sara. 

XXL Prodgitagama (300,000 

verses). 

(i) Kavachagama. 

(ii) Varaha-tantra. 

(iii) Piriga]a-mata. 

(iv) Pasubandha-samhita. 

(v) Dapda*dhara*tantra. 

(vi) Kusa-tantra. 

(vii) Dhanurdharapa. 

(viii) Sivajnana. 

(ix) Vijnana. 

(x) Trikalajnana. 

(xi) Ayurveda. 

(xii) Dhanurveda. 

(xiii) Sarpadamshjravibheda. 

(xiv) Sarigita. 

(xv) Bharata. 

(xvi) Atodya. 

XXII. Lalitagaina (800,000 verses). 

(i) Lalita. 

(ii) Lalitottara. 

(iii) Kaumara-tantra. 

(iv) Vighnesvaragama. 

XXIII. Siddhagama (5,000,000 

verses). 

(i) Sarottara. 

(ii) DeveSottara. 

(iii) SaJabheda. 

(iv) &asiniai?<jala. 
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XXIV. Santagama ( = Santana- 
gama) (600,000 verses). 

(i) Lihgadhyaksha. 

(ii) Suradhyaksha. 

(iii) Sarikaratantra. 

(iv) Mahesvaragama. 

(v) Asahkhya-tantra. 

(vi) Anilagama. 

(vii) Dvandvagama. 


XXVII. Kiranagama (50,000,000 

verses). 

(i) Garudagama. 

(ii) Nairitagama. 

(iii) Nilatantra. 

(iv) Rukshagama. 

(v) Bhanagama. 

(vi) Vaikramagama. 

(vii) Buddhagama. 

(viii) Prabuddhagama. 


XXV. Sarvottaragama (= SarvokP 

agama) (200,000 verses). 

(i) Uttaragama. 

(ii) Tattvottaragama. 

(iii) Vishayottaragama. 

XXVI. Paramesvaragama 

(1,200,000 verses). 

(i) Matanga-tantra. 

(ii) Yakshini-tantra. 

(iii) Padmagama. 

(iv) Paushkara. 

(v) Suprayoga. 

(vi) Hamsagama. 

(vii) Samanyagama. 


(ix) Kalatantra. 


XXVIII. Vatulagama ( 

(i) Vatula. 

(ii) Uttara-vatula. 

(iii) Kala-juana. 

(iv) Parajita. 

(v) Sarvagama. 

(vi) Sarveshtagama. 

(vii) Sreshjhagama. 
(viii) Nityagama. 

(ix) Suddhagama. 

(x) Mahadagama. 

(xi) Visvasagama. 

(xii) Visvatmakagama. 


100,00c 

verses). 


There are eighteen Purapas and eighteen Upapuranas, and what on 
authority regards as a purana might be classed by another as an n ° 
purana. According to one set of authorities the eighteen Puragas ^ 
(i) Brahma-pura^a or Brahma-purana, (ii) Padma-purana or Padma-pura*^ 6 
(111) Vaishnava-purana or Vishnu-purapa, (iv) Vayavya-purana or Vay^ 
purana, (v) Bhagavata-purana, (vi) Narada-purana, Naradiya-pura na U ~ 
Bphannaradiya-purapa, (vii) Markancjeya-purara, (viii) Agneya-pura^ 
or Agni-purapa, (ix) Bhavishya-puraga or Bhavishyat-purana, ( x ) £5 
mavaivarta-purana or Brahmakaivarta-purana, (xi) Laihga-pu rana la 
Lihga-purana, (xii) Varaha-purana or Varaha-purapa, (xiii) Skanda-n ^ ° f 
or Skanda-purana, (xiv) Vamana-puraiia, (xv) Kaurma-purana or 
purapa, (xvi) Matsya-purana or Matsya-pura^a, (xvii) Garuda-purana ^^ 
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Garuda-purana and (xviii) Brahmapda-purapa. Other authorities take ex¬ 
ception to the above enumeration and put down, in place of (iii) and (v), the 
names of Siva-maha-puripa and Devi-bhagavata-purapa. For a good 
summary of all the purapas and valuable bibliographical notes thereon, 
see M. Wintemitz, GeschichU dey indischen Litcratur, crstcy Band t Leipzig , 
1908 > pp. 440-481. Speaking about the Vayavya-purapa or Vayu-purapa, 
at p. 463 of the last-named work, Prof. Wintemitz remarks, “ Dieses 
erscheint in manchen Listen unter dem Namen 3 aiva Oder &iva- 
purapa”, and adds in a foot-note, “ Es gibt aber auch ein Siva-purapa, 
welches ein ganz anderes Werk ist and zu den Upapurapas gehort ”. His 
observation that the Vayu-purapa is named in many lists as Siva-purapa, 
and that there is also a Siva-purapa which is a totally different work 
from the Vayu-purapa, is correct, but his explanation that the second 
work belongs to the group of Upa-purapas, is apparently due to a mis¬ 
apprehension. The second work is the Siva-maha-purapa which, as its 
name plainly indicates, is a maha-purana possessed of 24,000 verses and 
by no means an upa-purapa, and its true place is possibly under (iii). 
The first work is the one named as (iv) above, and it is the perpetuation 
of an old-fashioned blunder to call it 1 Siva-purapa . There is, however, 
no doubt as regards its correct identity, since Dr. Wintemitz refers, for a 
good recent edition of the same, to the Vayu-purapa issued by the Poona 
Anandasrama Press. But he is right when he doubts the genuineness of 
(v) on the ground of Vopadeva being its probable author, and suggests 
Devi-Bhagavata as Vyasa’s work and hence meriting a place in the list 
of the eighteen purapas. On the subject of purapas and upa-purapas 
in general see also inter alia Kurina-pu^** purvardha, Chapter I; 
Devi-Bhagavata, prathama-skandha, Chapter W i Skanda-purupa, sankara- 
samhita, Chapter II; Nijaguna’s Vivekachintamani, prathama-parich- 
chheda, §§ Ashfadasapurapani and Upap urai?am 5 Bha tt a yajfiesvarasar- 
man’s Aryavidyasudhakara, pp. 49 and 249 et sc * : an d W. Jahn, Das 
Saura-puramm, ein Kompendium s pati»‘ lisC,,er Kultur ' G ^chichte uud da 
Sivaismus, Strassburg, 1908, pp. Ill—XXII and I +’ 

»• These are bodies of traditional attributed to a number °* 

Rishis of whom Manu is deemed the foremost i many ways. Theit 

* ... . . , , »eighteen or nineteen. cf.Bha«a- 

number of Smritis is variously reckoned ai« o . . _ . , 

niimuei } and Nijaguijasivayogni 5 

yajuesv arasarman s Arayavidyasudhan< tra ” ^ 

ywgkac/tintdfn&pi' prathamaparichchheda. § srnfl 
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Be that as it may, the fragrance of the Advaita 10 breathes 
in man only by the Grace of Him Whose crest-jewel is the 
tender digit of the Moon; and in no other way. (7) 

And the Grace of the Lord descends unto those that medi¬ 
tate, according to prescribed rules, on Him and His Power 
(Sakti) —Which manifests Itself as Light (Chid-rtipa) —after 
fully understanding Him and His Power 110 . (8) 

Although the Saint Vedavyasa had shown, by means of 
his Sutras, that the Supreme Lord is Saguna *\ that He is At- 
One with His Light (S&mba) and that He bears the name Be¬ 
nevolence (Siva), yet, others, with no spiritual discernment 
in them, did read into those universally applicable Sutras, 
all sorts of mock-interpretations. (9) 

And hence, in order to vindicate the meaning of the 
Brahma-Sutras as pointing to the Saguna Siva M , the Acharya 08 
composed this excellent Commentary. (10) 

10 i. e., the yearning for the Fellowship of the Lord, the thirst after 
Siva-bhoga or Spiritual At-One-Ment. The purport of the verse is 
that Salvation or Spiritual Freedom is possible only by the Lord’s 
Grace. 

11 ® The Lord’s Sakti ( = Power) wears the form of Chit ( = Light) 
and permeates the prapahcha so as to fill the heart of all beings. 
“After fully understanding Him” = After fully understanding Him on the 
intellectual (=paroksha) plane by means of the symbolic rites and 
observances inculcated in the first two lower padas of the Saivagamas, 
viz., the charya-pada and the kriya-pada. Pasu-bodha must be utterly 
cleansed of all the “ rudiments of Corruption ” before the Soul can think 
itself eligible to the blessing of Sakti-nipnta. 

%1 See the note following. 

In the Agamanta, the Lord is described as Sagnya in the sense 
in which He is Sakala-kalyaija-gui?opetah (=possessed of all auspicious 
attributes), and as Nirguya , nay, Gunatifa , in recognition of the fact 
that He is Triguparahitah (=rid of die triple ‘phases’ which make 
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4 Corruption * what it is). In the one case He is Blessed and knowable 
and in the other, He is Holy and free from change. 

* 3 i. e. Master Srikantha who was Sri-Saiikara’s senior and contem¬ 
porary. Besides the present Commentary he is also reputed to be the 
author of a treatise on Sivadvaitasiddhanta, known by the name of 
Vishaya-Viihya-Dipiha (cf. the Sanskrit Bhumiha prefixed to the edition of 
Brahma-Mimamsa with Srikantha- 5 iva-Acharya's commentary, Biblio¬ 
theca Sanskrita, No. 30, Government Oriental Library Series, Mysore, 
1903). An account is given in Vidyaranya’s Sri~Sahhara-dig-vijaya 
(Anandusrama Press, Poona), Sarga XV (Acharyakritadigvijayavarpanam), 
w. 33-7i» the controversy between the Master and Sankara. Hara- 
datta is there mentioned as a great disciple of the Master. Tradition 
identifies this Haradatta (alias Sudarsana, cf., p. 7 supya) with the scholiast 
on the various socio-religious aphoristic codes ( = ‘Sutras’) of the Apastam- 
bins, and gives important details about his “conversion” and mission. 
But it distinguishes him from the Haradattacharya whom Madhavacharya 
( — Vidyaranya) quotes in the chapter headed Nakulisapasupatadarsana in 
his SarvadarSanasangraJia (p. 61 of the Anandasrama edition ; cf. also 
peussen, Hie uachvcdische Philosophic dev ludev, Leipzig, 1908, p. 303.). 
jsjo further reference to the activities of Srikaptha can be found in 
the published works in Sanskrit. For the seniority of Snkantha as 
the Bhashya-kara on the Sariraka-sutras, see also Appaya’s Chaturmata - 
IcSasangraha, passim, where the bhashya s are listed as “ Srikaptlilya 

Bhagavatpadlya-Ramanujiya- Anandatirthiya-samjnani Bhashyapi ” in 

chronological order. The controversy between Sartkara and the Master is 
said to have taken place at the shrine of Goharnam (Sankara-dig-vijaya, 
XV, v> 31) and the Master is described as Siva-tatpara-Sutra-Bhashya-karta, 
and as Saiva-varya ( v . 35), and Manishidhuryavaryam ( v . 72). Sankara 
bathes in the sea at Gokarpam (v. 32), sojourns in a Girisalaya (= Temple 
of the Lord) with his disciples ( v . 34)* during his stay there, and sets out 
thence to Saumshfra, and arrives eventually at the town of Dvuravati 

(v 7 A The said Gokarna is spelt in English as Gokarn. It is a pl^ 

(*• 1 1 f . XT Kanara District, Bombay Bresi- 

Ankola n Kumta Taluk of the North Kanara ’ . ' , f 

AnKU , . C Mangalore, and six days lruul 

j„nr.v It is three days journey from Ma . , . r - , , „,;ih a 

deney. . J 3 „ is asso ciated at Gokaryam with a 

Mysore. The Maha-Siva-ratn day » * muster in enornlous n um- 
grea t relitP 0 ^ festival, to attend which, Pg occasion the tty little 
bers fr obi all parts of India, and on " h 
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Men of my mental calibre are hardly fit to understand this 
Commentary of Srikapthacharya on the Brahma-Sutras, every 
word of which hides a profundity of sense. 

“You must expound this impeccable Commentary! ” _ thus 

was I commanded by the Lord not only in person, in His 

Ardhanarisvara form, during my "sleep ”, but also in disguise 

under the mask of the King Chinnabomman, while I Wa * 

awake". , 

(la) 

The King Chinnabomman, a parijata “ to his proteges, has 

found in the Lord his only refuge; he is a hero; and attainin 

the condition of a universal monarch, he feels that itc 

. . . 25 sole, 

consummation consists in his waiting on the Lord. ^ 

And I now purpose, to the best of my abilities, to ^ 
pound this Commentary, being detailed thereto by 
Almighty (Vtbhu), dwelling ever in the heart of that Kin I*? 

snow-white flowers known as drona in Sanskrit (= I^ucaslTrdfoiia S 
= ttunbai in Tamil), are sold for thousands of rupees for use a ' s 
offerings. Gokarpam is thus the scene of Master Nilakantha’s 1 1 
and the * Holy Acre ’ for the godly. ab °Urs, 

“ For the tradition explanatory of this verse, see page y r anj 
a certain night, Appaya had a ‘ dream ’ in which the wish proceed^ 

fl 'orn 
Ihe 


la 1 dream 

Ardhanarisvara, and the next morning the same wish was repeat ^ 
King Chinnabomman. “ Mahijurdhavigrabah ” may also C 


- - ‘ Mahijurdhavigrabah ” may also mean ^ 

a bust at Mahija ”, Mahi]a being the name of a place i n ^ 
country. If taken in this sense, the whole stanza will refer cu ? 

King. But tli e resiilts of epigrapbical and archaeological res e , ^ 
alone show how far the interpretation is supported by fact!^^ c ^n 
are now demonstrable. The safest course will be to take the w] 
as a Stesha so as to admit of both the meanings, cf. foot-not es Ver s<* 
59 This is the name of a Paradisaical Tree regarded as an ^ x 5 . 
munificence. Verse 13 i s not to be found in some manuscripts of 

1 * e * Chinnabomman. Appaya desires to en , 

circumstance that the King is spiritual-minded and seeks tl tl 

Fellowship of the Lord. e Q 

4 
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who is an infinite store-house of noble qualities and whose 
mighty dominion extends in all directions. (14) 

Be the learned expositions of savants ever so many, 
yet, to all such, this Commentary has afforded room, like 
the Pnshpaka 47 . (15) 

Consequently, I shall also propound here my ideas, in 
a small way, according to my lights. And hence, may the 
intelligent find in it, at any rate, that delight which comes 
to one on picking up a few gems from the vast ocean! (16) 

,T i. e. the flowery Car of Kubera. The verse shows that Appaya was 
familiar with a number of scholia on the Saiva-Bhashya, which were 
extant in his day ; see p. 7. supra lor a list of the scholia on the Saiva- 
Bhashya, so far as they are known at present. A note must be made 
in this connexion of the name of the valuable treatise, the Kriydsdra, by 
Nllakantha (alias Naganatha; this sage belongs to a later period than 
the Bhashyakara) as Upadesas I-IV thereof are devoted to a running 
exposition of the Saiva-Bhashya, in the form of karikas; cf. the prasta- 
vand added by the editor to Srl-Svaprabhananda-Sivacharya’s Siva- 
dvaitamanjari (Sholapur, 1909). There exists also a commentary on the 
Kriyasara, called Kriyasaravyakhya, by Nirvapamantriraja. It is curious 
however that a Bhashya which lias’been held in such high estimation by 
the Hindu scholiasts, should have been so little studied by Western 
Scholars, although its first printed edition appeared in the Pandit, Benares, 
as long ago as 1872, under the name Veddnta-Sutra-Saiva-Bhashyam. The 
only reference to the Saiva-Bhashya in a standard work of the West, is 
on p. 11 ad firm, of Dr. Paul Deussen’s Das System des Vedanta noth den 
Brahmu-Sutra’s des Badarayana, zweite Auflage, Leipzig, 1906. 
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appaya’s gloss on bhashy a-kara’s introductory verses.* 


Now begins the gloss proper on Srikantha's BhUshya. 

The Acharya who, in order to open the eyes of the world 
has written his Commentary on the Vedanta-Mimamsa-Sastra, 
that is to say, on the collection of Brahma-Sutras composed 
by the holy Badarayapa, now makes his obeisance to that 
Supreme Spirit, of Whom the work under comment treats, 
merely for the sake of keeping to the practice of the saintly, 
as the Acharya can, by reason of his ceaseless meditation of 
God, have nothing to embarrass him in his work. 

The obeisance is made in the verse beginning “ Om 
nania 5,8 ”. Our Acharya is well established in the Dahara- 
Vidya And hence alone, he enlarges here on the sense of the 
* i.e. verses 1-9 (translated on pp. 3-6 ante). 





ftranr 11 


For translation, see p. 3 ante. 


90 The subject of the Dahara-Vidya. is dealt with in the Brahma 
Sutras, I, iii, 13-22 and III, iii, 38, Chhandogya-Upanishat, VIII, i, 1> Brihad' 
arapyakopanishat, VI, iv, 22 and Mahii-Narayaija Upanishat (X 2 f 
the Dravicja Recension, XII, 23 of the Andhra Recension and X, 7 of th 
Atharva Recension). The Maha-Narayaija-Upanishat lays down • 6 

Thus * Dahara ’ is only the derivative of ‘ Dahra and the two 
are interchangeable in use. Their etymological root is the verb « 
meaning ‘ to bum ‘ to consume with fire ‘ to destroy ’. The w ,1 ^ ’ 

so derived because the “Refulgent Omnipresent Plane of the°s ^ 
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hymn, “Ritam Satyam Param Brahma 30 ”-a hymn which 

describes the form of the Lord in connexion with the Dahara- 
Vidya; and not only here, but also over and over again in 

Which they denote is a real rudrabhtl to u burn down ” Darkness 
(cf., II Peter, III, 10-12), and whoso seeks to approach that plane must be 
prepared to make heavy sacrifices in emptying himself of all his previous 
love for the “ good things of the world * Vidya ’ means ‘ knowledge *, 
living gnosis , face-to-face cognition Hence the Dahara-Vidya is the 

cognition of the Refulgent Omnipresent Plane of the Spirit of which 
the uman soul becomes capable, when freed from the canker of 
Corrup on The “Flesh” cannot find that Plane, as “Corruption" 
LiJht tS T Pre f enCe - 14 is the “Chidambara”, “The Robe of 

bodies are real) 6 Wears ”' “ The Omniscient Holy Spirit”, Human 
sanctum ” riirhL .t temples of God ”> being possessed of a “ subtle 
ceaseless touch ‘rith ^ ( p,“ ^ which is in 

Dahara-Vidya is ^ * 

mSarvajaanottara gamaalsosays: 

n 

30 This verse occnrc • 

which is vari. 

HXaha-Narayaoa-Upanisjh-t ' L P anlsha ‘ ^^^'"^-Upanishat. The 

Z tenth booh tte and ft™, 

z:;::ZcZ^:zz!:r t Tt “ E, “ nsion o< »»*“* 

*** Lse quoted by A DD a! ^ ° f ‘ he At harva-Veda. 

^ .ion Anuvaka Jcfm^ Cons “ utes Anuvaka XH 0 f the Dravida 

Z eCen r the Atharva Rectsio A * dhra Recension ^ KhapdaXII, 
* *• ° rjmmsbut (1 6) f u ^ ° f * appe£US also b Nrisimhapurva- 

tH 0 ‘*$Lv+. The V A "“"' Ve f With * howevst ’ 

the iaJ verse as quoted from the MahiNatayaiB- 
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the course of his Bhashya, from his exceeding love for the 
Dahara-Vidya. Because he personally affects the Dahara- 
Vidya, the Acharya declares in the Kcunadyadlukarana (Vedanta- 
Sutras, III, iii, 38, q. v) also, that, of all the Para-Vidyas sl , 
the Dahara-Vidya is the best. And thus it is that he points out 
the Being under adoration, Whom he worships, by “ Parani- 
atmanc ”, an expression which is used in pointing out ‘fr 
Lord in the Dahara-Vidya treated of in his own Sakha r 
the Taittiriyopanishat declares, “ The Paramatman is k 

w 

in the midst of that Sikha 32 ” etc. 

Upanishat is: S 

eft WT \ i 

It 

The Nrisimhapurvatapaniya-Upanishat repeats 


M ^ qt 5TSI 3UT ' 

Htsijdcq ^ 1 

Srikaotha often refers to the Maha-Nara' 
appellation Mcihopanishat which should, howevi 
Maha-Upanishat translated into German bv 
Scchzvg Upanishad's des Veda, zweite Auflage, 3 

„. 1 ^ modes °f attaining “Illumination 
“Higher Experience- whilst in the flesh. - 
under the Sariraka-Sutras, III, in, passive 

Tn ,° r “^tions-. Snkaiuha , 
the Dahara-Vidya is the greates ' t; ,. 

(Saiva-Bhashya, Mystx 

tt "T h ^ VerSe occ urs in the l/ 

Upanishat forms the tenth book / 

30) and thus a “pendant" ( = K b 
justified in calling it ik m • 
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Some men, by declaring that that Paramatman is some 
other than Siva, have perplexed others. And with the idea 
that the devotionally-minded need not allow themselves to be so 
pei plexed, by heeding to such unsound teaching, the Acharya 
puts in the qualification, ‘ Sivdya'. In the Sdrirddhikarana 
(Vedunta-Sutras, I, ii, 3 _s, q. v ), the Acharya establishes, 
*th peerless reasoning, that the Paramatman, meditated 
i in the Dahara-Vidya, is Siva alone and none else, 
ver, although it will be meet, for the sake of elaborate 
•on, to describe the Paramatman glorified in the Taitti- 
: diat, either by the names Isa, Rudra , Makes vara, 
ith its opening verses, “ Dhatuh prasSdan vtahi- 
“ Visv&dhiko rudro maharshih 5t ” “ Yah parah 
or by the name Virtipoksha, in common 
'on. The full text is: 
wn tmmcr: i 

ts$rc: 7 W tr-Hlill The referred to here is the 
flame’), or, in the language of Western mys- 
cred Heart' that »baptizes * the Soul. 

Maha-Narayapa-Upanishat (Dravi<Ja Kecen- 


PjfRf ftflcfrspnpfrr: i 

15: » 

Recension as VIII, 3- 
Upanishat (Dravnja 


Recension, X, 19): 


* 1 

83 ^ 11 


m as 3 * 

ijshat (Dravid a 


Recension, X, 24)'' 


■ 




r*>' 
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with one of its concluding verses, “ Ordhvaretam virupak- 
sham 30 ”, yet 37 , since it is to be interpreted from the verse in 
the Mahabharata, “The Supreme is designated ‘Siva’, as he 
ceaselessly causes to prosper the means of men for attaining 
all their objects, ever desiring their prosperity ( Sivam) 39 ”, 
that Siva is so-called, because He desires the best for 
men and others, that he blesses plenteously all thei 
worldly activities, in so far as those activities would r 
duce to their sutnmum bonum , and that He is behind < 
thing in manifestation, and since, consequently, ♦' 
ciples, if they would enter upon their study of tK 
after reciting the word 1 * 3 Siva’ and meditatin' 
meaning, are sure, by the grace of ‘Siva’, tc 
of their course of study without an interrup' 
all the spiritual blessings sought by them 
ed out by the word 4 Siva ’, in view t< 
those blessings. And in the verse cited a 
bharata, the mention of the word 4 men ’ 
tion, dcvas and others also, as in the ca 
sequel, 44 Hridyapekshaya tu manushya- 
Sutras, I, iii, 24),°° since, in the sa 

“ This verse has already been quoted 
Upanishat in foot-note 30, q. v. 

* r Verses quoted in foot-notes 33-35 oc 
Dravida Recension of the Maha-Narayar 
to in the last foot-note, constitutes An 
what Appaya might mean by the wor 
indicating the source of these qv 
remarked i n foot-note 32, the Mai 
Taittiriyopanisbat. 

3 * The Mahabharata, Droi 
*’ e 5the Devadhikara 
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Lord (Siva) is stated to have declared, “To me the Dana - 
vaSy the Amaras and the Suras are alike: I am concerned 
in the welfare (sivcitva) of all beings, and hence I am Siva *\ 
The word Siva is derived from the root, “ Vasakantau ” <0 , 
by an inversion of letters, after the manner of 'Prishodara ’ * l 
(literally = speckle-bellied) and the like; hence it is said, 
[ust as Kasyapa is derived from PaSyaka, it is thought 
the word Stmha comes from the root Hist, and Siva 
asa-kantau, by inversion of letters And thus the 
a comes out to mean ‘ DesirerNow, if it be asked, 
that Siva desires? the ready answer is, the wel- 
Devas, the Asuras, and the Manushyas, the 
r •>* ts support from the authority of the ancient 

Jvam ichchhan manushyanam 12 ' ( = desiring 
n). But the other etymology, “ He causes 
cquired from the word Siva, signifying 
neans of the termination, ‘ pachadyach 
<;! sense. Although, in the above manner, 

Km 

^iva ’, denoting the Supreme Lord, is 
etymologies, the good promised by 
Pt be gained by chanting the word in 

i, in, 109. 

-> Panini, Ashtadhydyi, VI, iii, I09 . ^The 
of “wind” and sometimes of ‘ Siva ’ 
osed to be made up of two elements 
Pr bein o- elided before the fusion takes 
e lot of similar irregular formations : 

u„ Mal»t> han,B ’ referred to in 
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accordance with the Tantra*\ Moreover, all sins become re¬ 
moved by reciting the word 4 Siva 1 even once, and this, we 
say, on the authority of the S rut i and the PurUna , e.g\, 41 Even 
if a person be an outcast, should he but mention the word 
'Siva \ talk to him, live with him, and eat with him 45 ”, 44 By 
articulating the two-lettered name once, the sin of man is 
destroyed forthwith 40 ”, etc. And only on this account, the 
Pauranikas aver that the word Siva contains the cream of the 
teaching of all the eighteen Vidyus , as borne out by the verse, 
“Among the (eighteen) Vidyfts* 7 , the Sruti is the best, and 

** i.e. to say, as prescribed in the Tantras (== Mystic Scriptures) under 
which name the Agamas are often known (cf., Kviyasava , upodghata- 
prakarana, w, go and 96). Nijaguriasivayogin is fond of calling them 
Mantras or Mantra-Sastras. 

40 Srlkantha quotes this verse, as from the Mu^akopanishat, in the 
Agnihotradhikarana (Brahma-Sutras, IV, i, 16). As the extant copies of 
the Muyclalca do not contain the verse, it is clear that the Upanishat used 
by Srikan$ha was either much fuller or of a different recension. The 
Upanishat can, in any case, only belong to the Atharva-Veda. Appaya 
knew the verse probably from Snkanjha’s quotation. It is sometimes 
referred to the Mui?c]akopanishat, III, ii, 9, but the current editions of 
the Upanishat contain a different verse altogether. 

40 This Sloka has a near echo of the following verse of the Siva- 
111 aha-pur an a: 

filter ^ mitm 1 

r§^f%^l^cT<Tci: 11 v. 47, Satihham)a t Rudra-samhita . 

47 The eighteen Vidyas referred to are the branches of learning which 
axe mastered under a Vidya-guru ( = a preceptor in secular studies and 
religi° us philosophy). They are usually listed as follows:— 

11 

11 

Sometimes they are listed as the four Vedas, the six Vedangas, the 
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amongst the Srutiy the Eleven Rudra Hymns 48 are the best, 

and amid the latter, the Panchdksharl is the best, and in 

the Panchuhshari, the two-lettered Siva is'the best” 40 . And, 

thus, the object here of mentioning the name Siva is also this, 

namely, that by reciting that name at the start, a name which 

is potent enough to remove all evils, the pupils may be saved 

roin all those difficulties which prove an obstruction to their 
studies etc. 

rhe Lord under salutation, Who is thus made known 

y t ie expression ' Paramatman by reason of His being the 

Upasya of the Dahara-Vidya described in the Taittiriyopa- 

nishat, and by the expression ‘Siva’, as He is of the nature 

of Paramesvara indicated in the same place by the epithets 

MaheSvaia and so on, is further characterized by the four 

adjectives, Om and the rest, that is, by words recalling 

the sense of the sections on the Dahara-Vidya expounded in 

other Upamshats, for the purpose of directing attention to 
the references meant , . 

_ [ _ ln a recapitu lation of His features 

who? There are aTso^the^m? 6 the Puranas-and-Itihiisas as a 

• eighteen fsee s tA r k des ° f classif y in 8 the branches of lore 
[" 2l) The jr-iuna g ° Narahari ’ s Bodha-Sara, Benares Sanskrit Series, 

t L sh : gher ^ more He 

/=, modes of attaining 8 est reaches of the para-vidyas 

^ > neve r troubles about then !*, 1 uminatl0n ’ whilst in the flesh), 
Merest The best T * ^ ^ * sc “ 

fcLn*. » >» » ft. “ yP “ C S ° d *’ 

^ ™ con«tai«g 

EleV6 Rudradhyaya. ra pathaka is, hence, called Rudraikadasml 

*° The se a Ppears as karika 82 of Prathamopadesa in 

the KnyS-sata, a , perhaps, a quotation from Kasikhanda 

^da-pur^a. 
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connected with the Dahara-Vidya as detailed in other 
Upanishats 50 . 

The word “Om” points out the Supreme, as borne out 
by the Scriptural Text 11 Om iti Brahma 01 ” etc., and by 
the statement in the Kurmapurdna , 44 the Supreme is known 
as I-Iara by reason of His dissolving everything, as Vishnu 
by reason of His pervading everything, as Sarvajna by 
reason of His knowing everything, and as Om by reason 
of His protecting (avana) everything n . a * By the Unddi - 
Sutra> t Artistusuhusridhrikshikshubhdydvdpadiyakshtnibhyoman'> 
the suffix “man" is added to the root 44 av", meaning 
41 to protect " : By another Unddi-Sutra, 4 avateshlilopascha' , 
the letters 1 an' of the suffix 4 man' are expunged: Again, 
by the Sutra, “ Jvaratvarasravyavimavdmupadhdydscha " 

( PfiniM, VI, iv, 20), the 44 v " and 44 a " of 44 av ” get each changed 
into “n": Then by the Sutra, 4 Akassavarncdxrghah' (.Pdnini , 

VI, i, 101), the two ‘u’s become clubbed into a single long 4 u’: 
Next, by the Sfdra t 4 Siirvadhntuk&rdhadhVUukayoh' (Pdninl, 

VII, iii, 84), the resultant l u' is gutted into ‘o’: By the 
Sutra , “ Krinmcjantah" (Panini, I, i, 39), 4 Om * is an indeclin¬ 
able (Avyaya ), since 4 m ' is at the end thereof. Again, by 
the Sutra , 44 Avyayad<Xpsupa{i" (Panini, II, iv, 82), there is 
elision of the dative termination 5 *. Since an Atharvana- 

ow Appaya’s meaning is that the adjectives employed by Srikaijtha 
are indicative of the Aupanishadic passages whose senses they convey. 

51 Taittiriya-Upanishat, Siksha-valll, VIII, 1 (Deussen, Sechzig Upa- 
nishad’s des Veda, p. 220). 

8U The portion of the gloss flanked by this number must be regarded 
as parenthetical. Rid of all Paiiinean terminology, the evolution of 
“Om” from the root 4 Av* may be summed up in the following steps: 
Av, Av4-man, Av + m, U + u-fm, tJ + m, O-j-m and Om. Appaya 
switches off into this digression to vindicate the statement of the 
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Upanishat* 4 Pn ;r.;„ • . 

this Su re J01ns ,n the words, “ But, whoever meditates on 

O m ti lat Solel y ^y this syllable of three morae, viz., 

meditation on'th should be performed through 

Supreme Spirit ° ^ ra,Java of three morae ' indicative of the 

tion of the special' f S ' nCe ^ adjectlve ’ “ 0m ”> is a repeti- 

indicated by th P T"™ rdated therein ' the reference is 
y he vv °rd employed 

is thlreaTme^nin 11 ” means "To Him Who 

in reference to the* i° ^ W ° rd <Aliam ’ wl ">ich is employed 
Antaratman, 0 r it- ^ ° f either His bein & the 

Upasaka’s boundles' 5 rming ^ ^ reSting -Place of the 
of the Dahara-Vid vr ^ lam ^ lava 3 • Since in the discussion 

Kg rm aoura n r7^T | , r U 1 2 he B ri hadaranyakopanisha t ^broached 

of His protecting ( aVa) ^T’ that the Supreme is called ‘Om’ by reason 
in the present context as . 6Ver ything. Appaya further construes <Om’ 
noun ‘ Sivaya and v an adjective in die dative case, qualifying the 
authorities for doing So e " ce obliged to quote also his grammatical 

4 >Prasna.U P a nisha ; v 

” Appaya means th ’ 5 ' 

Upanishat, V, 5 . at the Use of the adjective, * Om recalls Prasna- 

08 id6a * this. y. 

if, *• co„ spicuoU5 „ their 

Zter, <»« Hi « h » “I" 1"» '»»'« -I" dombates ,h " P " 

! the limpid deaths of 0ne - s everything else. When God ! T d 

1 tii’ely ceases ' According t Sou1, the 561156 of w °ridly dm- >S ,° Un 

etl ,i r d<t-/’ im ~ m ’ Sam bhava\a° i the Higher M y sticism of the 
(S^'Zce of those who Z* 4 *’ Ul ’ 5 1 ) which is based on , 

(being so elusiv? V***' God ’ the Soul as ^ ^ 
he ■ which goes bv n detection) except in that r>i <=an n °' ^ 

nhe GodW u e name of A Joddh™. A Ppa P y h a aS t of the 

5 L or ^ eb ° Unds °f the ‘Ahambhava*^’^ 6 ; 

the Lord, or the * al , . . . . , ,, their final 

iP But, from the Un t 13 “*stingu«shab e frotn ^ ^ 

f e$ . e eli- 3 ns Ptntual view-point of the wo r idi y . mind ed 
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in the words, “There is a space in the interior of the 
heart and therein He dwells ” “, there occurs the sentence, 
“That Paramalolca is his who thinks ‘I alone am this All ’ ”, 87 
in which the word “I” that is used points in effect to 'Siva', 
He being either the Antaratman of the Jiva who thinks like 
that, or the final resting-place of his boundless Ahavtbhava, 
and since the adjective, 11 Ahampadarthaya ”, is a repetition 
of the special feature related therein, the reference is indi¬ 
cated by the adjective employed 8S . 

“ Lokanam siddhihetave ” means “ to Him Who is the 
means for the attainment of the several Lokas sought by 
the DakaropdSakas ”. Since the hymn of the Chhandogya- 
Upanishat , “But, those who depart from hence after having 
found the Atman and those real pleasures, for them there 
is freedom of action in all Lokas" 30 , declares that the Daharo- 
pSsaka will attain, as his fruit, all the Lokas, and since the 
adjectival phrase, ‘ Lokanam siddhihetave" , repeats the special 
feature related therein, the reference is indicated by the 
phrase employed °®. 

Since the Kaivatyopanishat declares in the passage, “ He 
Who has, likewise, No Beginning, Middle or End, Who is the 
whose theatre of activity is formed solely by the senses and thought, 
the hiatus between Atma-darsanam and Siva-darsanarn cannot be 
discerned and may consequently be ignored. 

”” Bphadarapyaka-Upanishat, IV, iv, 22. 

07 ibid, IV, iii, 20. 

08 Appaya means that the use of the adjectival compound, ‘ Aham- 
padartlmya , recalls Brihadara;iyaka-Upanishat, IV, iii, 20. 

80 Chhandogya-Upanishat, VIII, i. 6 . 

Appaya means to say that the employment of the adjectival 
phrase, Lokanam siddhihetave ’, is intended to recall Chhandovya- 
Upanishat, VIII, i, 6 . 
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One, Who is Omnipresent, Who is of the nature of Light 
and Love, Who is Formless, Who is Marvellous 01 ”, that the 
Lord is possessed of the nature of Life ( = Pure Be-ing), Light 
and Lo\e, and since the adjectival phrase, “ Sachchidananda- 
rupdya , repeats the special feature related therein, the refer¬ 
ence is indicated by the phrase employed 0 ’. The next hymn 
of the same Upanishat {Kaivalyopanishat) declares, “The 
sage walks out of Darkness by meditating on the Lord, 
the Consort of Uma, the Supreme Ruler, the Three-Eyed, 
the Blue-Throated, the Supremely-Tranquil, the Fountain- 
Head of All Beings, and the Witness of All 05 Here, by 
the expression, " the Fountain-Head of All Beings ”, the 
Lord (Siva) is stated to be the Material Cause of Everything 
in Manifestation. If so, a doubt arises as to whether the 
Lord (Siva) might, in attaining the condition of the Universe 
in Manifestation, give up His original nature of Light and 
Love, just as milk, in attaining the condition of curds, 
gives up its original nature. It is solely for the purpose 
of allaying this doubt that the Lord is characterized, "Who 
has No Beginning, Middle or End ”.°* The same meaning is 
convey^ here (i.e. in the Commentary) also, by the adjective, 
, Sat The meaning of that adjective is that, although the 
Tord remains, for ever, of the nature of Light and Love, 
- valya-Upanishat, v. 6. Here is the full text: 





P° 


lUU 1 

iba 1 


* ,\ppa>' a means to say that the employment of the adjectival com- 
< Sacbchidanandarupiya i s intended to recall Kaivalya-Upa- 


j^aivaiya-Upanishat, v. 7. 
foot-note 61. 
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Proem.] the lord’s sarva-upanisiiat-pratipadakata 

still, He does not, for even a moment, give up His nature 
of Life (=Pure Be-ing). 

Again the Supreme Spirit is connoted by the above- 
mentioned four attributes beginning with ■■ Om " etc , 
order to bring out the sense elaborated in the four cha ", 
of this Treatise (i.e. the Sariraka-Sutras). For instat P ” 

the use of the word '«Om ” it ic inHJ , u * nCe ' by 

T jt wtu • , ’ 1 ,s mdlc ated that in §i Va fi-u 

Lord), Who is the Supreme Spirit and Whom that ~ n .! 

describes, all the Upanishats meet; for, the Katha 

promising, "I will briefly declare to you that Word' 

a „ the Vedas specify, Which all kinds of Spiritual 

declare and by yearing after Which men lead ^ 

life 00 ”, states immediately, “That Word is < Om ’, a ^ d S ° dIy 

alone, veiily, is Brahman Who endures for ever anri bat 

and so on, and thus refers to the Word, 4< Om M , and ind 1 

in I ts P ra i se » as It has the virtue of setting forth the Su U 6168 

Spirit Whom (sic) the first passage begins to describe 

set forth by all the Vedas. Besides, the three tnorae of^ 11 ^ 

“ 0 » l ” are sa * d to be of the nature of Rik, Yajus, and *” b * s 

in the Upanishats of the Atharvaveda, and elsewhere, p ^ nian > 

in such works as the PrapahchasHra it is said, “The W'^^’ 

Onh i s f° rmed by the fusion of the first letter of th» 1 ° r< ^’ 

* -- ” -— 

a0 Hereforward, a different line of explanation is attemp^T * 
reference to the same (first) verse of Srikagtha’s Proem. G ^th 

66 Kathaka-Upanishat, ii, 15. 

07 This is a work on mysticism attributed to £ri-Sankarac}y 
deals with the arcana of tantric science (=the Mantra-Sastra of It 

44) and worship, and contains thirty-six patalas; compare E ° 0t \ n °te 
Catalogue of Sanskrit Manuscripts in the India Office, London 
p. 868, No. 2783. There is a Manuscript of this work in the Ady ar ^ XV * 
Madras, but it has only thirty-three patalas, and, hence, accords \ r * blary » 
one described at p. lxvi of the Preface to Hara Prasad Sastrin's n 
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•A S^nHe purohUa,,,'. of the First Ve da, thc m , dd , e , etter 

and the h!?".' " Ymb ‘ mn ' a drobm<Uiub", of the Mid-Veda 

last Veda-", Hence „] ‘ Saman <‘ m ”“"' M of the 

Word, Om, His quality of h “ "T* ** ^ “ ° f the 

is touched upon. And th ° r'"’® Sl ° r,fied by aI1 the v ' das ' 
shuts in the [ore, ^ * *“ UPa ”' 

"SatcpaTtchUsat " (_ stu ... ° ’ agreeably to tlle Principle of 

only for a fifty) “. Or perh"' § ’ T™ * hUndreii when seeking 
• / j ' perha PS, the word, 'tafias', in « 
sarvO.ni cha yadvadanti ’ 70 m „___ , c . .. . .... Tapamsi 

r n ’ nie ans ‘Spiritual Wisdom’ cc tu 

outcome of the root, 'tafia */„ / , , . ’ as the 

- - —7-7~t; --f P^lochane : the word indicating the 

of Palm-Leaf and Selected PaneT^- • IT', -r~-——If. 

Library, Nepal. There is also a ^ ^ belonging to the Durbar 

Jnanasvartipa. a Commentary on the Prapafichasara, by 

The first Veda is the p- 

an d the last Veda is the Sa ma 'v^*’ ** mid ' Veda is the Yajur-Veda, 
ing words of the first Sakta of n « P'<* ohit ™ " are the open- 

.. _ Rig-Veda-Samhita ; « y n , . the first Anuvaka of the first Manrldo 
£v£ CU. u- last! Ma ***' ” <« -S'o th ' 

y aj ur-Veda): the same words all Taitbri y a - Samhlta (of the Krishna . 

Rrihadaranyaka-Upanishat, i j ! ° ccur ln a rather mv «ted order'in the 

In Brihs^^'UpwUh;,' ( 7 ' ^T I ’=S:«SW*:ll), 

V are Wt 15 a member of the bulda -Yajur-Veda • 

’** »' «» Va^a-Bn^^d*. 

d9 The ldea ls that th e 8h . 

■ ld etiv8 the em P lo yment n f gth and number of authorities for 
tedanta-pratipadakata, are f ,“° m ” as indicative of the Lord’s 

S*f**' en t P r °° fS tQ Ulustr ate th r lmply OVerwhelnimg - W hen We seek 
00 f cr oSS such as prove His s^’ 5 sarva-^Ja-pratipa^^ 

*&******• as here f He ^e, i n the 

l s3 rva-«Aw 5 /w.p rat . Sed ’ the “ Paflchasat refers obviously to 
S Ww ™' and the “ Sate “ to His £ 

..nalal-UpanislMt, u , 

v * je ^ ’ 5 ’ referred to in foot-note 66. 
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Upanishats which treat chiefly of 'Spiritual Wisdom’. From 
this it is clear that, by the actual employment of the Word, 
“ Om ”, the character of the Lord’s being glorified by the 
whole body of the Upanishats, is alluded to. The Achary r a 
has used the Word, * Om ’, at the start, with the idea that, 
although it is possible to vividly exhibit the meeting of the 
Upanishats in the Lord, through any other attribute, }'et, the 
disciples must also be given an opportunity of remembering 
the Supreme Mantra of Six Letters 71 by means of the two 

71 To wit, “ OnnamasSivaya ”, the great taraka-panchakshara for 
Atmoddliarana (see foot-note i). According to Paramesvaragama (diksha- 
prakarana, patala XI, v. 44) the names rniilam, vidya, Sivatn, Saivam, sutram, 
panchaksharcim and shadaksharam denote the same ‘mantra’. The same 
Paramesvaragama adds: 

^T%q^TT:*gcT: II v. 4 . 

Jjtafar qferrsfq-rT 1 
<ireiq«wia: 11 v. 26 . 

^ mg m srkPjfii 11 v. 27. 
itwrq^i^rf^rr 1 

qf^dl«nifr?T: ll v. 31 — dikshUpraharana, pa'ala \'[ 

It is clear from the above slokas and those of the Sukshmagama (n a i 
III. IV and v > 1 - v ') and the Suprabodhagama (panchachary a pafich a ? ** 
utpattiprakarana, q. v) that the name ‘panchakshara’ has in essence not i™ a * 
to do with the popular meaning of akshara ( = letter); the word a i 
standing for • any imperishable factor of the Divine Dispensation ’ T f 
should ‘ think thought ” with the Shad-akshara-maha-mantra, advert ? US 
by Appaya, for one’s bija, after an utter emptying of one’s wori n° 
cravings, and also observe the necessary “ exercises in godliness ” 1 ^ 

would, in God’s good time, be blessed with * Atmadarsanam ’ ’ ° nS 
in due course, with other “Spiritual Triumphs”. Says, therefor ^ 

o tha 
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words, * Om nama occurring in the first foot, and the word. 
Sivaya , occurring in the fourth foot; and in so doing, 
intends also to tacitly indicate the import of the P"irst 
Adhyaya. 


Paramesvaiugama, in the patala quoted above: 

<TT 3TCRT I 

WWi: II v. 109. 

Besides the three-fold sub-division of the panchakshara referred to 
in foot-note i, there are also other sub-divisions recognized, e.g., six-fold, 
five-fold, etc., which it will be useful to know. The Siddhanta-bodha 
(a well-known digest of the Agamanta, freely drawn upon in Sivagra- 
yogin’s works) recognizes a six-fold sub-division in the following verses: 

^ u 

(Terror i 

3fr fr ii 

ftl^TWcT FJ? W* i 
w. fens fernm ii 

ffRI W T^rT^T Rmw ^rf ^Md || 

The panchacharyapafichamotpatti-prakarapa of the Sim. i, 
sub-divides the panchakshara into five sorts (e . g . th e n J‘ 
m “> , *-P“'= l >Jkiliar,, the sokshma-patehakshara „ 

^ »®>pa«chakshara), and tecs 
?! Al ?f“ GM ‘ Revanaradbya 

of tto Lord in % “ Ths A P° S “' S "» 10 bo lire 

^ ca rfl 3 ‘‘ fi,c ‘Phases’ of Sadyojata, Vamadeva, 
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In admitting the Lord (Siva), Who is the Supreme Spirit, 
to be the One without a Second, there is a clash with those 
Scriptural Texts that describe Him as the One with a Second ; 
and in admitting Him to be the One with a Second, there 
is a clash with those Scriptural Texts that describe Him as 
the One without a Second ; and there arises, hence, a suspicion 
of contradiction. The Second Adhyaya shows that there is no 

contradiction, whatever, in the Lord-Who is pre-eminent 

by his Power (Scikti) Which has the Form of the Entire 

Aghora, Tatpurusha and Isana. The number of letters in these sub¬ 
divisions of the Panchakshara, varies from ten to six and is due to the 
addition of one or more of the syllables, hrum , hrim, hrum, hraitn 
and hraum (cf., also p. 55 [where hraum is left out of account as an 
additive syllable] of Guru-deva’s Virataivacharapradlpika, Poona, 1905). 
It may, however, be noted, in passing, that even this five-fold sub¬ 
division of the panchakshara will turn out, in reality, to be only a six¬ 
fold sub-division, if the original panchakshara of five letters (e.g. * Namas- 
<5ivaya ? ) be not lost sight of. 

Another five-fold sub-division of the Panchakshara comprises the 
sorts known as hrasva y dirgha, pint a, sukshma and atis^kshnia. 

The b ivajTia?:abodha ordains : 

gqt: II v. 9 . It need not be pointed 
out that the SivajnLnabodha fonns the 12th adhyaya of the LXXIIIrd 
(pasa-vimochana-)patala of the Rauravagama (cf., foot-note 7). As 
an A gam antic Classic, it is held in very high esteem, being one of 
the 14 revealed ” books. Sivagrayogin’s commentaries (both in the Laghu- 
fika and the Guru-ilka) on the verse quoted, constitute a masterpiece 
of mystic instruction on the subject of the Panchakshara. 

Touching the spiritual efficacy and import of the panchakshara, 
a few more references may also be added in this connexion : Guru- 
deva’s Virataivacharapradipika , chapter XXXI, and Siva-vtahd-pura ya 
(Bombay Edition), vZLyaviya-samhita, uttara-khanda, chapters XII, XIV 
and XXXIX., and vidyesvara-samhita, chapter XVII. 
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Creadon m Manife stat . 

and admitted, at the ^ ^eing the One without a Second 
this sense of the S e SatIle ^ me i to include divisions. And 

contradiction, j s indicat^ A ‘ dllyaya ’ to wit > that there is 110 
The Acharya him Se lf h by the ad J ective > ‘Ahampadarthaya ’. 
the woid ‘ Ahatn' H en eclares > >n the fourth AdhySya ,” that 
Who shines Pre-e min ° 6S that Lord (Siva) without a Second, 
tie orm of th e E n ti re c by His Power (^kti) Which has 
The word, </ reation in Man 'festation. 

Atman’, and, thus, ’’ me *ns ‘Those that behold their 
ace-o-ace i n spj ritual l0Se who have seen the Lord (Siva) 

rnent of object) is ' ^munion”. Theirs^' (= a ttain- 

—1!!!! !!!l^£ofthe third' P ^ a ' labha C=g ett i n & Mukti^ fruit). 

therefore, “ to Him Who 

IV ' iv ’ *• words are: 

of the K.Msal «« is t ‘«“ ^ ™»» WaaiSh*. 

^.hiB of '°«"d repeated i„ the foll o,™ g velses 

_ maha -Puraiia (Bombay Edition)- 


1 

II Chap. XIX, w J 2 

a^sRpfcqr ^ n 

TTWmkfh qrp42^ : 1 

|| w ig wd 2Q 
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is the means (hetu) for the nmkti-phala-labha of Sivasakshat- 
karins Hence it follows that the Lord (Siva) alone grants 
Spiritual Freedom {Mukti), as the Panchakrityaknrin 73 ( = the 
Author of the Five Operations), the Lord Who is seen face-to- 
face at the end of jsravanatnauanoptlsanfi. ( = receipt of mystic 
instruction about the Lord, ceaseless thought about the Lord 
and worship of the Lord in spirit and in truth). And since 

He alone is meant by the Third Adhyaya, as being the 

direct means for Spiritual Freedom, the sense of that Adhyaya 
is here exhibited by the use of the adjectival phrase, ‘ LokattSm 

-—^ paa cha-lq-ity'^^flh7L^d^e thus described in Bhoja-deva’s 

Tattvarprahssa : __ , 

Srikantha names them, however, as: 

^ . s- hii sthiti, Samhara, Tirobhava, and Am- 

The fi ve °P era 10 ” s ale ' .iJ known as Tirodhana, Tirobhava or 

graha; Tirobhava e ing som ^ gnkaptha, quoted above, as 

Parigraha ; an > >t. SivSrkamanidipiha, Bombay Edition), 

r 2 the iture and purpose of the five operaHons 

A s r b e found in Chapter X of the Vidyesvara-samhita of the W 

afe: TBtfcTss ^rWiwrtTsojsn?: 1 

The following are other references to places wherein the paTtchakntya 

is explained: 


III li, 37 1 ’ cum - . Gloss on 

Srlkaytha ; also Aghorasivacharya’s Commentary on the arya verse of the 
^ttva-prakasa, quoted at the start. 


CC-0 Kashmir Research Institute. Digitzed by eGangotri 







46 


SA1VA-BHASHYA 


-1U1JJ . A., A *• 

us take now the adjective, * Sat-chit-unanda-rup(Xya\ 
Her<b mhe phrase ‘ Am,,d a -rnpaya\ the Acharya brings out 

the fnriterf godlin^Me^T 1 ( " th,! deali " g Wi ' h 

the Lord_Who is of ^ that Adhyllya means onI y 

and Whose Fellowship i s ever '°[ BHss uns « r P assed 

mana )-as the eniov^Ki r ° Pen t0 enj °yment (' anubhfiya- 

attained Spiritual Freed S UUt ^ ftala ^ of those that have 
{Brahtnanaitda), by reaso^ Higl,eSt 

(anubhuyamanatd), should he ,1 bemg ° Pen t0 en j°y ment 

phalam), then that Bliss \ iT P ° ltl0n ^ od (Brahnianah 
the Muktas {Muktdndm 2 " become the Portion of 

“The pure in heart attain th^ ' ’ ^ Scri P tural Verse, 

declares that the effect , 1e ^ lghest seniblanc e (of God) ” 
nature of equality with God {Mukti 'P hala ) is of the 

hence the «Ananda ' i s charart . ra lma ' sat nya-rupatva). And 
- view to establish that th^£1“ !* ** 
has for lts eff ect (p hala) * S P ™™1 Freedom (Mukti) 

of <hc Lord (BrZanll " °' th ' r «“°™Wp 

tong open to enj m 7 “)' Fellowship „f the Lord 
AtumdavaUl (of the AnubhuyamUna). Because the 

the Lord as being p^^toha', which 

sayauandala), describes Him • SS L,nsur P a ss<ed (mrati- 
assumed a different eharac,“ £ T" ‘"“ h “ h ™" g 
made H.s Own Self int0 «« verse »He Himself 

time or other His nature „f u ' * doubt "rises that some 

may be given llp g and Love (chidamnda-rapa) 

-—- a consequence the ^ f t 

7 * The fourth and last Portion of 

7S , r , , ' ’yaya of the Sarlraka-Sutras ~ 

Mupdaka-Upanishat, Ilf j ^ 

" Taittirlya-Upanishat, Brahmananda-valli, Anavaka vii Xhe , 

"• * ne entire 
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enjoyment ( bhogyam phalanx) of the Muktas may also come 
to naught. In order to remove such a doubt, the “ Chid - 
Znanda" is defined as of the character of “Sat". It will be 
established in the Prakrityadhikarana 77 and elsewhere, that 
passage is: 

Wei; i 
I 

cTTTcRFT x P-mgii.a I 

dW^Id^ld I And it is rendered by Deussen (p. 231 of 
Sechzig Upanishad's) thus : 

Nichtseiend war dies zu Anfang; 

Aus ihm entstand das Seiende. 

Es schuf sicli selbst wolil aus sich selbst, 

Daher dies „wohlbeschaffen“ heisst. 

The true sense of the underlined portion, which is the portion cited in the 
text of the gloss of Appaya, is explained by 3 rlkai?tha ( Saiva-Bhashya , 
p. 117, Mysore Edition) as: 

l 3JcT: $ ^ 1 

( = It is plain that Paramesvara makes His Own Self into the Form of the 
Universe. Hence, He alone is the Cause Material-and-Efficient.) Mow it 
is perfectly obvious that Deussen takes the word * tat * as the subject 
qf the sentence, while Srikaiitha construes it as a noun in the accusative 
case in apposition with 4 aimanam \ Deussen's meaning of the passage is, 

.. jt produced Its Own Self well out of Its Own Self", while ^nkaijtha’s 
is, “ He Himself (svayam) made His own Self (StmSnam) into’that 
(ta t)”- In the opuuonof Snkantha, then, tlie use of ‘svayam 
to the mrmttakaraijatvam of the Lord, and that of ‘ 

His upudanakaraijatvam. 


points 
dtm&nam to 


The Lord is described as of Bliss Unsurna^ri • a -1 
and viii of the Brahmaitanda-vaUi ol , he T S, “ A 'Tf‘ S a 
hence alone is A P pa ya led l0 say , 

srutasy a Brahman ah nira bsayanandataya 

It covers Sariraka-Sutras, I, iv, 23-28. 


CC-0 Kashmir Research Institute. Digitzed by eGangotri 








48 Saiva-bhashya [Adhy. I., Pad. i. 

the Lord (Siva) undergoes no change even as He remains 
theJ Vlaterial Cause of th e Universe 7 ». 

continues^o'b^T t0 ** made Clear here is dlis: The Lord ever 

Him it cannot t * and Bove > and though ‘ Corruption ’ subsides in 

‘ informs ’ all ^ u any conti ngency whatsoever. His Light 

‘Saved’ f r o m ^nachetanaprapancha. Nothing can deter the 

which is Bliss Without r; a : iy l c e L ° rd ’ S FeUowshi P- the essence of 
J iv «-ahaf,kara which W a ^ CVery traCe of ^ touch-me-not 

its fleeting joys J\ the . Souls to the prafancha and therefore to 
*> J°ys and nnsenes in alternation. 

■Nor 

view of His , any ^ f ° r the Lord t0 undergo a ‘change’ in 

^-stas ^i ** Tti ^ ° f the U «*~ 

1° ^ the Material c 2/ 2S ’ grl ' {ap ^ a . makes out that in continuing 
change’. The karva TTT -°; m ^ erse > th e Lord undergoes no 

2"* that the word 1 ' 11 * in ° ther words ’ *• same a 

J n °te tlie process X 15 a misnomer if it is employed tc 

\Z\ VatVam ' hut that th yt 6 Lord assumes His karya-prapaTicha-tipadta’a. 

lES 3 happier ptw^TT 1 ; «*"*«*” <**> for 

of in h ? Univer se of mind ^ *“* '* ( Saiva -Bhashya, pp. n8 et seq.) 

Solution in the miad and matter had subsided originally in a state 
. ChlChc]lha ^i). T) F ° rd as a subtle thing called «Darkness’ a 

% ^« h “r i r 6Pm "' 

S ^' P >•**»« th. .D*W 

fr ° m th « Lord'”,., h ' S . P ?” r ’ Which cann °< be separated 

the u appear hud vanish j *‘ Va " isl, ' s ' in Him, as a minbotv 
„ U-verse j„ th “ lhe ^ The Lord is the Material Cause ol 

mamed origi nalJ he ‘ stufif ’ of which the Universe is ‘made’ 
bosom °f His Absolute^ f subt,e involution within the boundless 
made the ‘ UJumi ni ng p Q ^ He is ‘he Efficient Cause because He 
material ’ of ‘Creation ’ (IT t0 g ° f ° rth fr0m Him and animate the 
( ” f00t -™te 3 , ante). The various < steps • in 


t 
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THE LORD IS DISTINCT FROM THE SOUL 
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Having thus begun his work with a salutation to the 
Supreme, the Acharya now proceeds to specify the Being 
described in that work, in the verse beginning “Nijasakti ” ,a . 
“The Supreme Spirit” is “the Spirit that is distinct from 
the human Soul The Lord (Siva) is eternally free from 
all imperfections and is, moreover, a treasure-house of every 
auspicious attribute. By using the demonstrative ‘that’, the 
Acharya seeks to point out the well-known nature of the 
meanings of the epithets employed, a nature which is obvious 
from the statement, “ But, the Other, being the Highest Soul, 
is called the Supreme Spirit ( Paramatman); and being an 
Exceedingly Immaculate Soul, from a natural absence, in 
the past, of connexion with the Immemorial Corruption 

‘ Creation ’ as laid bare by Srlkaytha is summed up in extenso by 
Appaya under the Sariraka-Sutras I, i, 2 and I, iv, 27 (apud Sivarkamaiji- 
dipika, pp. 120 and 566, Bombay Edition). The following two verses 
from the Fourth Chapter of the Svetasvatara-Upanishat will bear quoting 
in full, in this connexion, as being quite germane: 

Frcra; Wet fircrivqiitpi 5 i 

rTSIRItRWcK eqiff 3 RTT II v. 10. 

tru URFra ft^rt g ufa- 

g fra i 

trara cRraid; trara jtrai n v. 18 . 

For some interesting collateral remarks the reader may be referred to 
Vijfiana-bhikshu’s Vijuanamrita (a Commentary on the Sariraka-Sutras), 
PP- 257-262. The book is published as No. 8 of the Chaukhamba. 
Sanskrit Series, Benares. 

For translation, see p. 5 aute. 
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5 ° Saiva-bhashya [Adhy. I., Pad. i. 

(anadi-mala), is called Siva; or rather, the Lord is called 
Siva, by those Sages that know His real nature, as He is 
nothing but a profusion of auspic ious attributes without end 

... ,' rhe quotation in tbe text * s made from two different sources 
(though it is not so indicated) and runs:_ 

( a ) 3rw , 

(b) | 

Of fh, above, W occu™ in the Bha^^ Chap . „ „ „ hM , . 
The first hemistich is translated bv Dpi, 

Mahabharatam, 1906, p. 94., q.v.) as ( Vuy P hil °sophischc Tcxte dcs 

anderer, er wird der hochste Atman nl ^ ll5cbste Purusha aber ist ein 
“ But there is another and hicbest^T * Dr ' L ‘ D ' Barnett renders: 
(Bhagavad-Gita or The Lord’s So ^ CaUed the Supreme Self." 
a parallel passage compare UtpaL-i^’ ^ Tem P ,e classics, p. 157). p or 
cMra, v. H ( p . 24> Benares Edi ttonj Va ' acharya ' s Sivastotrava]i, tritiya- 

w pr '^ < T 3 ^tr?n I : n 

Quotation (b) constitutes verses 

Vayaviya-samhita, purvardha, C | 9 an ° 3° of the Siva-maha-purapa, 
vv. 28-30 of chapter xxviii, pur^abha^I-.^”* (Bombay Edition), and 
of the Vayaviya-samhita. The san • ~^° b tbe Sholapur Edition 
SiddhaulaSikhamayi, parichchheda vHi re P ea * e d if Repukacharya’s 

(1 

Be it remarked, in passing, that tu , ^ 

, . , . . r . at the phrase used in quotation 

I'b) is characteristically Agamic ref ^i„ 4 n 

{ ... , \ r - t c ‘- also v. 26 at p. 39 of Vol. I of the 

ShoJapur edition of the Vayaviy a . Samhit _^ v the 
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i n Jt 


UNIVERSE 


, tHE AUTHOR 

Proem.] the row » ‘ S* 

«. ‘ remains as the supremest of all ’ the 

‘ Jayati ’ Xw"’ bearing the Se " Se ° f ' su P re macy 
verbal ^ J^y. The sense is that , he supe riority 

when used inti*” eterns lly free from all imperfecti ons and 

of the Lord, Who ^ ^ auspicious attributes, to all the 

Who is an ocean ° mind and matter (eheta^chetanl 

phenomenal uni And( j n that behalf, the Acharya ex - 

Prapancha), is Character and the proof therefor by the two 

hibits the J^oi'd s ^ 

remaininifadjectl«^ Hjs Qwn Light (g akti) fa th< . 

His ' tha ' I' oanel on which all the world-syste ms , that ' 
That wall is tie univerS es with'all their respective divisions, 

is, the myriads o ^. Those alone form the picture-gallery' 
are fashioned by ted views; And hence He is described 
the collection oi P_ done Hereby is exhibited the Lord’s 
in the way H e of the Universe. He is the tou, 

character as the^ ^ u to be regarded as the tout ensembt, 
ensemble, that is (.essences of the Agamas), „,a„ 

of all the The meanin g is that He is the mark ’ 

the U panishats ‘ upa^sh^rTin 

•* Appaya tal ; eS islia ts as embodying the essence of the Agamas’ 
he regards the UP a q{ such an interpretation will be that the Ag anias 
A collateral inference ^ fhg Upanishats. But the usual chronologi ca i 

„a the Asramas, is indicate! in 


A collateral infers- the Upanishats. J*ut the usual chronologi Ca ; 

are the predecessors aI1 d the Agamas, is indicated in the \vei|-\ Vo 

sequence of the CP^. a , n ah ’, the word ‘ Nigama ’ standing there fo r the 
expression ‘ Canon. In any case, however, the Agamas ar ! 

whole body of the due reference to soundness, clearness and fulness 
an amplification, ' V1 nibrate d in the Upanishats. The Upanishats which 
of the teaching 5 aC an£ j explain, from a first-hand knowledge of the 
the Agamas amP 11 y ^ are exceedingly archaic, and do not include the 
Mysteries of ^^^irian compositions that pass under that name. A 
spurious, latter-day* S ( laid by Sri Sahkaracharya under contribution 
full list of the Upa 111 ^ ^ Pras tha>;a-traya, is made out by Deussen i n his 
in his commen taJ: * eS 
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Saiva-bhAshya 


[Adhy. I., Pad. 


of their highest aim. Hereby is exhibited that the Upani- 
shats are the proof therefor (i. e. for the Lord’s jagat- 
karanatva-lakshana). 

g^uh« 32 ’ U P anishad - Zilate > ?• *). a11 ° f which are 

shats as ‘Agama-Sar ’ “ ApPaya IS inc! ’ ned to regard the Upani- 
‘ Sruti-Sara ’. Both th ’• ^ Siva-maha-purana regards the Agamas as 
of the Agamas i s to 6 ^ COrrect ’ if we rememb er that the purpose 

of the Vedic i ns tru . mterpret the Upanishats which contain the cream 

related texts that serve" ^ ^ knowledge of God 11,(1 4 ' Soul. The 
of reference:— 6 as aut horities, may here be colli : d for ease 

samhita, purvardha g- ^ II v. n, Chap, xxxii, Vkyaviya- 

verse appears, however' a ' mahri 'Purana, (Bombay Edition). The same 

slight variation in readinV* Chap ' xxviU of the Shola P ar Edition, with a 
u s> to wit, 


(h) 


the 


^PTRTSfq , 

1 

^ 11 (p - 264 v °‘- ■) 
Skanda-maha-p Ur j i y la II Sanatkumara-samhita of 

( Ui ) a •*.. 

srotra) of the Vira gam ' I Moha-samaya-tantra ( = Moha- 

( W > WSRfVmi^, 

fv) 1 Suprabhedagama. 

, „ K qnf $mjf I Makutagama. 

fvii) fiH&tc I Ihid - 

(v ) a* _ . 

i 

Kurmapurana. ^ *K«lt II Chap, xxxvui, Uttarardha 


the 


The Upanishads w l. 

times known as Vai d l Ch ma y fe e said to be * Agama-Sara are some- 

teaching about the R pf *, a ' ga iva-chidambara-upanishadah ( = Upanishats 

U gen * Omnipresent Plane of the Spirit), deal with 
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Proem .1 _ 

J Th e relation 


V ^ »v 

NIGAMAS AKD AGAM'AS?- 


/., . .■• 

■ " - 


5 J 


■ - — ___— 

_ . '^^^e^talogued in the following sU <as 

P^s^S>:r 


S?T1 ^ j giT3« T ? m: " 

^^RWS 7 ' ^ n 

^m^n^TT^T^ 1 ^ ejqfjsH I' 
fr%^PTT ^ofr^ 11 

ii 

I?T ^L*cpn 1 

5r?(Sn W^^ff » (J>P-9‘ts'q.,V ol.I, Sholapur 
Editi0D )- 

jdon to note the special features in 
^ 'Will be useful, in *? Rishats, as books of Light and Spiritual 
dch the Agamas surpass *• ^ in truth, the fruit and fWa~*J* 

r isdom, although the Ag 8 * 0 * bea r the same relation to the Upamshats, 
e Upanishats The Aga^ a Christian Holy Bible bears to itsO 

the Hew Testament of f deal with the stages of search after God 

estament. The Upanis hats g spea k of experiences after finding ^ 
hyana-yoga), while the Ag»°’ the Upanishat’s province is limited y 
iana-pada). To put it ^^upata-yoga), while the province of «» 
larya, kriya and yoga as jnana ( = $iva-loka-prapti=M“ J 

gamas includes these as sv ^ nia nana and nididhyasana (cf., Bnha - 
‘he Upanishats deal with §ra * wh \ le the Agamas take the Aspirant to the 
ranyaka-Upanishat, 1^* * v ’'? The Upanishats recognise jagra, ® va P^ 
ondition known as sanlii „„ ^nkva-Upanishat, passim), while the A ° a 

***-># 2 SSw^ 

[eal also with tunyatita, . g {am Uiar, which describes fur ther 

he Brihadarapyaka-Upani threat of an imprecation, 8 jj-a 

ralkya as interdicting, ™ about his experience alj* is 

* <*- * nd 

De yond turiya [- aa 


V 


J 


CC-0 Kashmir Research Institute. Digitzed by eGangotri 













/ 


\ 


§AIVA-BHASHYA 


[Adhy. I., Pad. V. 


f Now the Acharya prefaces his work with a benediction 83 . 
The Lord is consorted with the blessed Gaurl (Sarva-tnaftgafa), 
and endued with all auspicious qualities (sa?~va-kcilydna-giina ). 
It is a matter of common knowledge that -He is so des¬ 
cribed in such scriptural texts as f ^/*-Purusham kfishna- 
pingalam 83 ”, etc. The 4 Paramatma * ‘'is 4 that Atma w.lo 
enjoys Supernal {para) Blessedness {md) ', and, hence, the 
Lord (Siva). May the Lord conduce ( bhavatu ) t<y the attain¬ 
ment of all the fruits desired by you (bhcivatdt \ . learners, 
who have come along, seeking to be blessed! 7 meaning 
is that the capability of Him, Who is superior t all else 

Siva-bhoga [which can never be the subject of enquiry of those who 
are in the path of Corruption (= duhkha-pravritti-marga), be they ever so 
intellectual], and forms the theme of the Agamas. The Upanishats 
do not so well enlarge on the legitimate blessings of Spiritual Freedom 
(Siva-sarupya) as the Agamas, although they indicate them by way of 
sporadic hints. The highest teachings of the Agamas, by reason of 
their embodying truths as they are in their real reality , are invested with 
extreme sanctity, and kept back from the * swine ’ of the worldly 
(cf., St. Matthew, vi, 6) ; and the following sloka from the Sambhava- 
kaoda of the Skanda-maha-purapa aptly expresses the holy character and 
rahasyam attaching to the Agamanta; 

l| Chap. Ill, v. 51. 

Compare also foot-note 12, ante. 


WqciiiWtT TfHkHl trfoffp.NcT: I 


For translation, see p. 5 ante. 

8S See foot-note 30, p. 28 ante. The quotation is rendered bv Prof. 


as mrerpreieu uy 




J V 

t * - *» 
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